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PETER MEEL

TOWARDS A TYPOLOGY OF SURINAME NATIONALISM

INTRODUCTION

In 1983 the canonical literature on nationalism was extended with two
challenging studies: Nations and nationalism by Ernest Gellner and
Imagined Communities by Benedict Anderson. Both studies attracted a
large readership of social scientists, political scientists, historians, and
students of related disciplines.1

Gellner (1993:43), focusing on the Western world, identifies the
beginnings of nationalism with Europe's transition from an agrarian to an
industrial society. The transition, he claims, created a need for new social
organizations, a need that was filled by the formation of culturally homo-
geneous units effectively substituting the organizational structures former-
ly provided by the church and the monarchy. In Gellner's opinion, nation-
alism is "the striving to make culture and polity congruent, to endow a
culture with its own political roof."

By way of contrast, Anderson (1993:6), concentrating on non-Western
societies, emphasizes the importance of the main goal of nationalism: the
nation. He defines the nation as "an imagined political community"
perceived by its members as both inherently limited and sovereign. In
Anderson's view, nationalism, calling upon collective ideas, prospects, and
aspirations, manipulates memory and forgetting in order to construct a past
that can be linked to the contemporary imagination. For a nation, he
argues, this mental process is a fundamental prerequisite in order to require
a history of its own.
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Both Gellner's and Anderson's books bear the mark of eloquence,
lucidity, and erudition. Since their respective arguments are not so much
the outcome of well-planned research, but rather the fruit of an elegantly
ordered and persuasively formulated range of thoughts, their essays
provide us with outstanding introductory literature. On closer inspection,
however, their works appear to be of limited use for students of Caribbean
nationalism. Suriname nationalism, for instance, operative for half a century
but still not the subject of extensive research,2 can hardly be associated
meaningfully with the definitions and descriptions rendered by Gellner
and Anderson. This is particularly due to the fact that both scholars favor a
specific scientific approach. Gellner adheres to a functional paradigm,
Anderson to a historical-psychological one.3 Consequently, they discuss
certain aspects of nationalism, but deliberately leave out or fail to notice
others. One of the most striking features of their work is the limited value
they attribute to nationalist ideology (Gellner 1993:55-56, 123-30;
Anderson 1993:5).

In this respect their studies diverge substantially from Anthony Smith's
National Identity (1991). In this book, less ostentatiously welcomed by
fellow-colleagues, but in fact the author's chef d'oeuvre, Smith devotes
the main part of his analysis to nationalist movements and nationalist
ideologies. His principal contribution to the existing literature is his effort
to incorporate the many aspects of nationalism into one typological frame-
work. This typology of nationalisms is attractive, since it tries to capture
nationalism in all its diversity and multi-dimensionality and attempts to
systematize the phenomenon irrespective of age, size, impact, and locality.
Notwithstanding the comprehensiveness of this approach, Smith (1991:79)
modestly presents his model as an additional research tool.

The object of this article is to examine the features of Suriname
nationalism and study the mechanisms fostering and hampering its course.
With the help of Smith's model I will determine the place Suriname nation-
alism occupies in the author's typological ranking order of nationalisms.
Thus I expect to be able to produce a more distinct picture, not only of the
essentials of Suriname nationalism, but also of the applicability of Smith's
model. In order to place Suriname nationalism in a wider context, I will
frequently refer to parallel experiences in other parts of the Caribbean.
Since the postwar political history and sociocultural setting of Guyana and
Trinidad are similar to Suriname, attention will be directed to those
countries in particular.
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SURINAME NATIONALISM

In his impressive work on ideological trends in Caribbean history, Gordon
Lewis (1983:15-16) identifies three primary moments: Discovery, Emanci-
pation, and Political Independence. His main concern is the link between
these landmarks and, what he calls, the proslavery creed, the antislavery
creed, and the creed of nationalism respectively. Although Lewis's investi-
gations do not lead him to the twentieth century (he earlier discussed this
age in Lewis 1968) and regrettably exclude the Dutch Caribbean, his
findings underscore the importance of nationalism as a Caribbean phenom-
enon and justify the continuing interest scholars take in studying this
primary moment.

The creed of nationalism, according to Lewis manifest in the Caribbean
since the late eighteenth century,4 arose in Suriname in the wake of the
constitutional process that started in 1942. In that year Queen Wilhelmina
delivered a speech which heralded a new Kingdom to come. A series of
conferences was organized which in 1954 produced the Charter of the
Kingdom of the Netherlands, granting Suriname and the Netherlands
Antilles autonomy in domestic affairs and providing sophisticated proce-
dures to serve the Kingdom's foreign affairs and defense "jointly." This
cautious way of modernizing Dutch-Suriname relations also involved the
introduction of universal suffrage in 1948 and parliamentary elections one
year later. Suriname nationalists tried to influence this decolonization
process, politically and culturally. In the following section I will deal with
Suriname political and cultural nationalism successively.

Before 1975, when their country obtained sovereignty, Suriname politi-
cal nationalists focused on the withdrawal from the Kingdom of the Neth-
erlands and on the establishment of an independent Suriname state. The
Partij van de Nationalistische Republiek (PNR, Party of the Nationalist
Republic), founded in 1961 and led by Eddy Bruma, was the most ardent
exponent of this anticolonial nationalism.5 Although the PNR held the
view that nationalism had strong emotional roots, the party believed that
education could help to transform the "instinctive nationalism" into a
"philosophical nationalism" (Bruma 1963:6-11). Taking reason as its lead-
ing principle, this "conscious nationalism" was expected to bring about
sovereignty, according to constitutional and international laws (Bruma
1963:18,23).

The PNR had close ties with Wie Eegie Sanie (WES, Our Own Things), a
small association of Surinamers established in 1950 in the Netherlands and
operating in Suriname from the mid-1950s. WES (whose cultural activities
will be discussed below) favored a dominion status for Suriname. By the
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end of the 1950s, the leadership of the Nationale Partij Suriname (NPS,
National Suriname Party) was attracted to this ideal as well. Between 1958
and 1967 the NPS, a mainly Creole (Afro-Surinamese) party, presided by
Johan Adolf Pengel, shared power with the Verenigde Hindostaanse Partij
(VHP, United Hindostani Party) headed by Jagernath Lachmon.6 Due to
pressure exercized by WES and related groups like the Nationalistische
Beweging Suriname (NBS, Nationalist Suriname Movement) Pengel and
Lachmon gave the concept of fraternization, which was basic to their
cooperation, a nationalist dimension. As a result, in 1959 the Suriname
parliament approved of a national flag, a national anthem, and a national
coat of arms and in 1960 introduced the Day of Freedoms as a national
holiday. In 1961, however, having negotiated with the Netherlands the
possibible extension of Suriname's autonomy, the VHP decided to leave
the road to independence. A majority of the party feared Creole domina-
tion over the Hindostani population group if a dominion status would be
achieved. The NPS, committed to the politics of fraternization and opposed
to any, in their eyes, irresponsible acceleration of the decolonization proc-
ess, consented to a temporary freezing of the sovereignty issue. Hereupon
members of WES and the NBS founded the PNR.

Under subsequent Pengel-administrations the PNR, competing with the
NPS for Creole support, was severely critized and branded as a communist-
inspired party aiming to ideologically poison Suriname youth. This
opportunistic strategy effectively kept the PNR in a marginal position.
Consequently, in the 1960s Dutch-Suriname relations did not undergo any
significant change. In 1970, Henck Arron succeeded Pengel as leader of
the NPS. Arron, determined to break with the party's reservations towards
independence, viewed the PNR as a companion rather than a rival. In the
1973 elections the NPS and the PNR collaborated and together with
another Creole ally, the Progressieve Surinaamse Volkspartij (PSV,
Progressive Suriname People's Party) and a small Javanese party, managed
to beat the rival Hindostani bloc. Notwithstanding the severe opposition
of the VHP, the Arron-administration successfully realized independence
for Suriname in 1975 (Dew 1978; Meel 1990 and 1994).

Following independence Suriname nationalism aspired to bring about a
process of integration. A number of initiatives were taken to transcend
ethnic, social, and geographical barriers and to accomplish a state all
civilians could equally identify with. Surprising as it may seem, this was
not on the initiative of the PNR (who lost all its parliamentary seats in the
1977 elections and foundered due to internal dispute) nor of the NPS
(who continued to give priority to the interests of its Creole clientele,
publicly advertising self-reliance as the key to national development).
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Integration nationalism in the second half of the 1970s was advocated
particularly by the Progressieve Arbeiders en Landbouwers Unie (PALU,
Progressive Union of Workers and Peasants), the Volkspartij (VP, People's
Party), and the Demokratisch Volksfront (DVF, Democratic People's
Front).

These small opposition parties, which had in vain opted for parlia-
mentary seats in 1973 (DVF) and in 1977, more so than the established pol-
itical parties showed themselves to be aware of the existing social
injustices and structural weaknesses of the Suriname polity. To eliminate
these abuses and to reconstruct the polity, they proposed "national" solu-
tions which were primarily socioeconomic in orientation. All three parties
actively resisted foreign dominance over Suriname's economy and urged a
broadening of the country's economic foundations. In their opinion the
modernization of agriculture and nationalization of industry deserved high
priority. PALU, VP, and DVF wished to achieve in a leftist spirit and with
grass roots support the policy the Arron-administration had named "the
mobilization of the self."

In order to strengthen the people's participation in the development of
the republic, the VP in particular defended the institution of local
government boards. The party stated that the centralist government in
Paramaribo hindered the formation of an all-embracing democratic polity
and that additional forms of organization were needed in order to involve
the population in the advancement process. From an egalitarian perspec-
tive PALU, VP, and DVF strongly opposed the ethnic emphasis of the lead-
ing political parties and displayed an uncompromising multi-ethnic atti-
tude. It was their belief that in party politics class had to be the decisive
organizing principle (Chin & Buddingh' 1987:32-36).

It seemed that the military takeover of February 25, 1980 might make
way for the implementation of the ideas advanced by these tiny radical
parties. The declaration of government on May 1 of that year celebrated
February 25 as liberation day and the beginning of a new era. According
to the declaration, the military had brought down a regime that had
enhanced corruption, injustice, social inequity, bureaucracy, and nepotism.
The road being cleared for drastic reconstruction, the government
ambitiously announced renewals of the political-administrative, the social,
the educational, and the socioeconomic order (Chin & Buddingh'
1987:40-41).

A radicalization of this new course began one year later with the
publication of the "Manifesto of the Revolution." In this document the
military intervention was renamed a revolution, attention was drawn to the
ongoing struggle of the Suriname people against colonialism and neo-
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colonialism, and the need was expressed for a "true democracy." With this
goal in mind, the manifesto championed the creation of a political mass
organization that could extend and protect the achievements and ideals of
the revolution. The Revolutionair Front (Revolutionary Front), the 25
Februari Beweging (February 25 Movement), and (since 1987) the
Nationale Democratische Partij (NDP, National Democratic Party) have
successively welcomed groups and individuals who perceive social equity
and national development as political top priorities (Chin & Buddingh'
1987:47-50, 81-82).7

The identification of nationalism with the effectuation of political
independence characterized nationalism in Suriname, but also in the British
West Indies. A study by Charles Moskos revealed that in the 1960s, na-
tionalist leaders in the Anglophone Caribbean were predominantly
influenced by Enlightenment ideals.8 Political democracy, egalitarianism,
and social inclusiveness made up the nucleus of their nationalist thinking.
Political democracy in their opinion meant a parliamentary system based
on adult suffrage and the existence of civil rights; they regarded
egalitarianism as equal rights for all citizens, and considered social
inclusiveness to be the reduction of social barriers between groups within
their own society. To indicate the relationship between West Indian
nationalism and French Revolution ideals, Moskos (1967a:49-56)
correlated political democracy with freedom, egalitarianism with equality,
and social inclusiveness with fraternity.

Following independence, administrations in the British Caribbean, as in
Suriname, tried to break colonial structures, highlighting the paragraphs on
equality and social justice in their political programs. In the 1970s, Jamaica,
and in the early 1980s Grenada, adopting a Cuba-inspired model of devel-
opment, attracted considerable attention. Under the leadership of Forbes
Burnham Guyana followed an alternative socialist path in the 1970s and
early 1980s. According to Wendell Bell (1980:6, 30), social justice is the
key issue nationalist regimes ought to promote if they wish to minimize
political alienation among their citizens and maximize their legitimacy.
Along with ineffectiveness and inefficiency, he labels inequity as the main
cause of the loss of legitimacy of political regimes. Without doubt this
conclusion applies to the Suriname nationalist experiment as well.

Suriname cultural nationalism is generally believed to have started in
1950 with the establishment of WES and to have had a profound
influence at least until 1961, when the PNR came into existence. WES, a
small association of students and workers under the leadership of Eddy
Bruma, dedicated itself to the cultural emancipation of the Suriname
population. According to Bruma, constitutional improvements were

Downloaded from Brill.com02/16/2020 01:28:42AM
via free access



TOWARDS A TYPOLOGY OF SURINAME NATIONALISM 263

important, but the emancipation of the Surinamers would not materialize if
they continued to disregard the significance and value of their own
culture. In his view it was not the outright imitation of the allegedly
superior European cultures, but the wholehearted acceptance and
development of their "true identity" that would liberate the Suriname
people. Although WES propagated the emancipation of the entire
Suriname population, the association was generally perceived as a vehicle
for Creole emancipation. Its membership did not include prominent
representatives of the Hindostani or Javanese population groups.

Bruma and WES concentrated on the official recognition of Sranan-
tongo, Suriname's lingua franca, but for many non-Creoles the Afro-
Surinamese language par excellence. Although spoken by a majority of
the population, it held a very low status. Monolingual speakers of Sranan-
tongo were widely considered uncivilized and poorly educated. Only a
good command of Dutch, the official language, gave access to well-paid
jobs and social success. Opposing Dutch as a colonial language, WES
encouraged the use of Sranantongo in public speaking and also in literary
works and dramatic art. WES viewed Sranantongo as "common proper-
ty," as the authentic medium the Surinamese should communicate in and
from which they ought to derive dignity and self-respect. Common resi-
dence on Suriname soil and the awareness of a shared colonial legacy
were already considered basic elements in the construction of a national
identity. Additionally, WES advocated Sranantongo not only as the
preferred language in cultural settings, but also as the official language, the
proper cement for the developing Suriname nation (Meel 1997:17-37, 472-
80).9

What stands out as a marked success of Suriname cultural nationalism is
the proclamation in 1960 of rules for regulation of Sranantongo. Herewith
the Suriname government recognized Sranantongo as a language cultural-
ly equal to Dutch. Gradually Sranantongo lost its negative image: the
production of Sranantongo prose and poetry increased, and in public life
Sranantongo became an accepted medium of communication. However,
Sranantongo did not replace Dutch as the official language of Suriname.
The Suriname government shrank away from awarding Sranantongo a
favored status and in 1986, conceding to pressure on the part of Hindo-
stani and Javanese organizations, acknowledged Sarnami-Hindostani and
Surinamese-Javanese as "cultural languages" as well. Thus the unifying
function that nationalists had in mind for Sranantongo did not work out.
Dutch remained the administrative and educational language and has
maintained this position until the present day (Meel 1997:42-46, 66-67).

According to Moskos, in the Anglophone Caribbean Romantic ideals
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filtered through in the favorable attitude that nationalists assumed towards
West Indian history, West Indian language and culture, and West Indian
man. Moskos (1967a:56-77; 1967b:58-65) argues that in all these domains
nationalists aimed at self-esteem, authenticity, and dignity. In this respect,
Suriname and West Indian cultural nationalism closely resemble each
other. Moskos, however, also states that Romantic ideals contributed only
partly to nationalist ideology before independence. Cultural nationalism, a
paramount outcome of Romanticism, in his view is a consequence of politi-
cal nationalism rather than an autonomous prime mover. This conclusion
does not hold for Suriname nationalism. As indicated above, in Suriname,
political and cultural nationalism have to be regarded as separate move-
ments, although since the late 1950s they have become increasingly inter-
woven and have mutually strengthened each other.

On closer inspection, Moskos's opinion also seems less valid for
Trinidad, where political nationalism was accompanied by a renaissance in
music, art, and literature. Due to the long-lasting regime of the People's
National Movement (PNM) (1956-86, 1991-95), this cultural reorientation
was mainly Creole in character, with the calypso, the steelband, and
Carnival as its most salient features. Since nationalism mainly converged
with the construction of African-derived symbols, it failed to obtain the
support of all population groups. Particularly Trinidadians of Indian de-
scent felt alienated from the cultural standards the government applied.
Many of them considered Creole culture inferior to Indian culture and
made a distinction between creolization and Westernization, rejecting the
first and approving of the latter. On the other hand, many Creoles con-
sidered the Indian culture a closed and inaccessible subculture not worthy
of promotion and unfit for incorporation in the national culture. Despite
official proclamations about the equality of races and the melting pot
character of society, the contents of Trinidadian nationalism maintained
the prerogative of the ethnic group in power. Obviously this prevented
the creation of an ethnically integrated national community, an ideal PNM-
leader Eric Williams propagated both as a politician and a scholar (Ryan
1972:337-501; Brereton 1985:223-49; Yelvington 1993:11-14).

In Guyana political nationalism did prevail over cultural nationalism
between 1950 and 1953. During these years, the People's Progressive
Party (PPP) with the help of socialist principles united Afro-Guyanese and
East Indians in order to put an end to British colonial rule. In 1955,
however, ideological and political conflicts between Cheddi Jagan and
Forbes Burnham split the PPP along ethnic lines. Jagan remained leader of
the PPP, almost exclusively devoting his attention to the interests of the
East Indians. Burnham in 1958 created the Peoples National Congress
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(PNC), its main concern being the welfare and progress of the Afro-
Guyanese. Officially socialism served as the ideological compass for both
the PPP and the PNC. The true ambitions of their leaders, however, were
determined by ethno-nationalism and elite control of the state (Hintzen
1989; Premdas 1995). The PPP/PNC sustained antagonism between Afro-
Guyanese and East Indians went together with mutual hostility, violence,
and terror. From the early 1970s, the PNC-regime (1964-92) extended and
intensified its policy of repression, turning the country into a heavily
militarized state. Premdas (1995:191) bitterly presents the Guyanese case
as an antimodel. Although he credits the Burnham-Jagan leadership for
pressuring the colonial power out of Guyana, he blames them for auda-
ciously putting their private interests before those of their fellow-citizens
and launching the Guyanese state into an "irretrievable tailspin of ethni-
cally-ignited passions that led to collective catastrophe."

Suriname, before 1975 pursuing a political course comparable to that of
Trinidad, but following independence sharing many of the nightmares
clouding state and society in Guyana, seems increasingly to have become
synonymous with the discrepancy "between the ideals of democracy and
equality and the actualities of too frequent repression and inequality,
between progress and despair, between knowledge and ignorance" (Bell
1967:224). Despite the rhetoric of politicians and military leaders, since
1975 ethnic cleavages have prevailed in Suriname politics, just as they did
before independence. Contrary to their initial ideals, since 1980 the
military regime strengthened rather than weakened the existing ethnic
divisions. The interethnic (New) Front for Democracy and Development, in
power from 1987 to 1996, succeeded in restoring parliamentary
democracy, but with the deepening of the economic crisis, ethnic affiliation
and competition within the combination grew and showed the Front for
what it really was: an opportunistic coalition determined to wipe out
military rule and re-establish traditional power structures. The NPS and the
VHP, that changed its name in 1973 into Vooruitstrevende Hervormings
Partij (Progressive Reformation Party), were the most prominant advocates
of this restoration strategy (Dew 1994).

As for migration, developments also proved disastrous. From the 1950s
up to the 1970s, Suriname migrants in the Netherlands had been crucial in
fomenting nationalism. Many of them returned to Suriname following the
example set by Bruma in 1954. The presence of a large and growing
expatriate community in the Netherlands from the mid-1970s onwards,
however, strengthened the importance of the former mother country as a
focus of orientation and considerably weakened the belief in the viability
of Suriname as an independent state. Moreover, the diaspora's duplication
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of Suriname's ethnic pluralism had a negative effect on the process of
nation building since it displayed the enduring power of ethnicity in a
relatively favorable economic climate and the inability of Suriname leaders
in the Netherlands to curb its political sway (Oostindie 1996:216-21).10

In her penetrating study on Guyana, Williams (1991:127-98) explains
the failure of integration nationalism from a different point of view. She
argues that precepts of hierarchy and precepts of egalitarianism determine
the ideological framework people rely on when dealing with class, race,
ethnicity, and national identity. In the case of Guyana, precepts of
hierarchy were introduced by the Anglo-European colonizer, precepts of
egalitarianism came to the fore in the struggle for independence, and in the
decades following the birth of the independent state of Guyana.

Williams elucidates the custom of the Anglo-European colonizer to
judge each population group by its assumed contribution to the develop-
ment of plantation agriculture. On that basis he allocated rights, privileges,
rewards, and assistance unequally among them. Administrative and
cultural policies produced persistent stereotypes that facilitated the
establishment of a hegemonic order in which Anglo-Europeans claimed
economic, administrative, and cultural superiority and set standards for
civilized conduct.

In the course of the centuries the non-European population groups
copied the European strategy with respect to stereotyping and similarly
differentiated the contributions each of them claimed to have made to the
development of Guyana. When, following World War II, the Anglo-
Europeans gradually withdrew from the scene, disagreements over a new
rank order arose, provoking critical tensions between Afro-Guyanese and
East Indians. Williams (1991:226, 253) blames "the ghost of hegemonic
dominance" for this discord and emphasizes the need to locate and
exorcize this ghost to give way to "a territorial nationalism capable of
consistently effacing the cultural nationalisms of ethnic competition."

In Suriname the drive towards ethnic and social hierarchizing has been
equally continuous. With respect to interethnic relations, Creoles, Hindo-
stani, Javanese, Maroons, Amerindians, and Chinese persist in using
positive features in self-ascription and negative features in identifying rival
groups. Notwithstanding the rhetoric of "nationalist" leaders, precepts of
egalitarianism on the administrative level have not replaced precepts of
hierarchy. The predominant influence of race, class, and ethnicity together
with the legacy of authoritarian rule has saddled the Suriname state with
ongoing legitimacy and credibility crises.11 The paralyzing effect of the
Creole-Hindostani political strife between 1975 and 1980, the subsequent
military-led "revolutionary" experiments that grew out of control, and
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after 1987 the animosity between the traditional political parties and the
NDP, have all put the Suriname nation severely to the test and have
convincingly demonstrated the incapacity of the state to acquire lasting
popular support. As Lewis (1968:394) once put it: "There is little under-
standing of the idea of creative partnership between citizen and state."

IMPLEMENTATION OF SMITH'S MODEL

What is the relevance of Smith's model for Suriname? Smith makes a
distinction between two types of nationalism, territorial and ethnic. He
subdivides each of them according to their performance before and after
independence, thus arriving at a fourfold typology. He points out that
territorial nationalisms consist of movements in which the concept of the
nation is primarily civic and territorial. As pre-independence movements,
territorial nationalisms aspire to expel foreign rulers and substitute a new
nation-state for the old colonial territory. Smith calls these movements
anti-colonial nationalisms. As post-independence movements, territorial
nationalisms seek to bring together and integrate often disparate ethnic
populations into a new political community. Out of the old colonial state
they try to create a new "territorial nation." Smith names these move-
ments integration nationalisms.

Smith describes ethnic nationalisms as movements that consider the
concept of the nation to be basically ethnic and genealogical. As pre-
independence movements, ethnic nationalisms endeavor to secede from a
larger political unit and set up a new political "ethno-nation" in its place.
Smith categorizes these movements secession or diaspora nationalisms. As
post-independence movements, ethnic nationalisms desire to expand by
including ethnic "kinsmen" living outside the existing boundaries of the
"ethno-nation" or by forming a much larger "ethno-national" state
through unification of culturally and ethnically identical "ethno-national"
states. Smith (1991:82-83) labels these movements irredentist and pan
nationalisms.12

For a better understanding of Smith's model it is important to note that
ethnic nationalisms take cultural unity as their starting-point. Their main
concern is the survival of their specific culture, which they try to protect
politically and physically. In their view independence primarily serves a
cultural goal. Territorial nationalisms cannot rely on a common or signi-
ficant culture. For that reason they build on the established political
unity. They aim at overthrowing the foreign administration and
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establishing a new nation-state. It is their conviction that independence
primarily serves apolitical goal (Smith 1971:216-18; 1976:4-5).

Suriname nationalism is unmistakably an example of a territorial nation-
alism. Before and after independence, Suriname nationalists, and indeed
non-nationalist politicians as well, have perceived the concept of the
nation as civic and territorial. As for the latter element, the borders of Suri-
name have never been the subject of any domestic controversy whatso-
ever. The territory, in the 1955 constitution still described as Dutch
Guyana (Mitrasing 1966:190), is exactly the same territory as in the 1975
"independence" constitution, which takes Suriname for granted and does
not specify it geographically. The 1987 constitution, which is still in opera-
tion, defines Suriname as "the territory on the South American continent
which is historically agreed upon as such" (Fernandes Mendes 1989:310).
This description tacitly encompasses the south-western part of the country
(which is claimed by Georgetown) and the south-eastern part (claimed by
Cayenne).13 The territorial concept of the nation is best expressed in Suri-
name's national anthem. The first two lines of this secular hymn encourage
fellow-countrymen to rise, because Sranangron (the Suriname soil) is call-
ing them.14

Considering the civic element in the concept of the nation, Suriname
politicians have invariably centered on the rights of man. The preambule of
the 1975 constitution upholds "the legal equality of all civilians," speaks
of the obligation to respect and safeguard the "fundamental rights and
liberties" of man, recalls to memory "the ideals of freedom, tolerance,
democracy and progress" which inspire the nation, and points out the
determination to live together and to work "on the basis of freedom,
equality, fraternity and human solidarity" (Fernandes Mendes 1989:298).

These Enlightenment ideals are also quoted in the 1987 constitution,
but in this document they are embedded in a nationalist program. The
preamble explicitly refers to the struggle of the Suriname people against
colonialism, according to the text a struggle that ended at the moment
Suriname obtained sovereignty. In the same breath the preamble mentions
the ongoing fight against neo-colonialism and the struggle for new social
relations since 1980. "National sovereignty, independence, and integrity"
are promoted as core values and the Suriname population is roused to ex-
perience its citizenship actively and to participate in the construction of a
"society based on social equity" (Fernandes Mendes 1989:309).

In Smith's model, territorial nationalisms as pre-independence move-
ments aim for a takeover of the state. In Suriname this has also been the
case. Before 1975, PNR nationalists, from the early 1970s with NPS
support, pushed their way forward in order to seize the state from the
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hands of the Dutch. According to Smith, territorial nationalisms as
postindependence movements focus on the advancement of integration.
In this respect the Suriname example fits into his model as well. Following
1975, the PALU, the VP, and the DVF, and from 1981 the Revolutionary
Front, the February 25 Movement, and the NDP successively stood up for
the harmonization and amalgamation of the different Suriname population
groups into one "territorial nation."

Thus, with the help of the model elaborated by Smith, we can determine
the civic and territorial nature of Suriname nationalism and distinguish an
anticolonial and an integration phase. This knowledge certainly contrib-
utes to a more clear-cut picture of Suriname nationalism and offers ample
possibilities for further research. Yet, Suriname realities do not fully match
Smith's model. Particularly Suriname nationalism between 1950 and 1961,
mixing an anticolonial with an integration stance, does not fit smoothly
into Smith's framework. The reason for this is simple. Smith rather rigidly
links the anticolonial phase to the pre-independence nationalist movement
and the integration phase to the postindependence nationalist movement,
leaving no room for nationalisms that view anticolonialism and integration
as complementary elements being part of the same political strategy.

Below, I will examine the problems of integration nationalism in
Suriname in more detail, concentrating on the cultural dimensions of inte-
gration, particularly on its ideological aspects and visual representations.
Following up my introductory remarks, I will connect relevant facts and
events with theoretical insights, especially those formulated by Haas,
Hobsbawm, and Smith.

NATIONAL MYTHS, INVENTED TRADITIONS, AND CAPITAL

MONUMENTS

Ernst Haas, although joining Gellner in envisaging nationalism as a
rationalization process, argues that this process can only be successful if a
national myth comes into existence. Haas (1986:728) defines a national
myth as "a core of ideas and claims about selfhood commonly accepted by
all the socially mobilized." In his opinion, it corresponds to an amalgam of
"ideas, values and symbols" that most citizens accept despite ideological
differences. Haas (1986:738) believes that national myths transcend
ideological controversies and under the best of circumstances represent
the overlap among competing ideologies.15
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As far as mythology is concerned, Suriname has never been short of the
constructs Anderson so empathically writes about. Notably following
World War II, images of the past have been designed to serve contempo-
rary political purposes. Claims regarding the supposedly vast extent of
Dutch participation in the Atlantic slave-trade and the assumed large
number of slaves transferred to Suriname, together with the conviction
that slavery in Suriname was by far the harshest variant in the New World
were not observations primarily made to display historical accuracy.
Above all they expressed a growing sense of anticolonialism. Later
attempts to equate the system of slavery with the system of indentured
labor, in terms of oppression and exploitation, aimed to add an integration
perspective to this anticolonial attitude (Oostindie 1997:306-7).16 Yet
these constructs have chiefly feeded debates among small groups of
intellectuals. They do not appeal to the majority of the population. It is
therefore doubtful whether they should be labelled national myths.

There are only two myths that can claim to hold notions of genuine
nationalism. The first is the myth of the unfulfilled promise, which
perceives Suriname as the potentially rich and fertile country, the paradise
everyone has had glimpses of, but which no one has encountered in full
bloom. This inverted Eldorado-myth is epitomized in the popular saying: if
you put a stick in the ground, leaves grow out of it. The listing in a 1996
World Bank report of Suriname in the 17th and the Netherlands in the
19th position in the rank order of potentially richest countries, has
sustained confidence in the socioeconomic capabilities of the Suriname
nation. The pictures printed on current Suriname banknotes, glorifying
specific sections of the country's economy, reflect similar hopes and
dreams in an almost socialist-realist fashion.17

The second myth is the myth of the mamio, the patchwork quilt, sym-
bolizing the unique variety of population groups and cultures inhabiting
Suriname. The image of Suriname as "the world in pocket-size," where
unity in diversity renders peace and harmony, has been adapted both by
the VHP and the NPS. The philosophy of unity in diversity, basically a reli-
gious principle in a secularized form propagated by Rabindranath Tagore,
has determined the VHP's political stance since the 1950s (Adhin 1976
and 1997).18 But the NPS too, advocating a moderate nationalism from the
days of Pengel, has lately adopted cultural pluralism as the sole attainable
strategy, balancing the ideal of acculturation with the actuality of ethno-
centrism (Ter overdenking 1987:36-37; Nationale Partij Suriname 1987:84-
88; Nieuw Front 1996:20).19

However, both the paradise and the mamio myths have a predominantly
stabilizing and preserving function. Whether they feature in political
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speeches, educational programs, or market-place conversation, they clearly
serve as a means to appease and inspire confidence. The myths do not
challenge people to create, innovate, or develop, but confirm persistent
ideas and a shallow sense of a shared identity. Basically they lack the
dynamics to accelerate or strengthen the process of integration.20

The concept of the national myth resembles the concept of invented
tradition as coined by Eric Hobsbawm. According to Hobsbawm (1993:1),
an invented tradition refers to "a set of practices, normally governed by
overtly or tacitly accepted rules and of a ritual or symbolic nature, which
seek to inculcate certain values and norms of behaviour by repetition,
which automatically implies continuity with the past." Hobsbawm
(1993:4, 10-11) emphasizes that invented traditions consist of processes of
formalization and ritualization that are meant to involve people more
deeply in the affairs of the community they belong to. The values, rights,
and obligations they represent are answers to new situations having the
form of references to old situations. Within the ever changing world
invented traditions attempt to structure parts of social life as fixed.

Such invented traditions in Suriname are the national flag, the national
anthem, and the national coat of arms that the Suriname parliament
approved of in 1959. These symbols express the ideal of identity and
sovereignty of the state. In turn they are used by the state to enforce
loyalty and respect from its citizens.21 Usually the national airline, national
holidays such as Independence Day, and the national passport are likewise
considered important symbols. In Suriname, however, they are met with
mixed feelings and a capricious appreciation. Many Surinamers prefer the
services of the Royal Dutch Airlines (KLM) to those of the Suriname
Airlines (SLM), notably following the crash of the SLM-plane "Anthony
Nesty" in 1989 near Paramaribo. They take less pride in institutions like
Independence Day when they weigh the existent political state of affairs
against the elevated notions deemed appropriate for the occasion. Due to
mass migration to the Netherlands from the mid-1970s onwards, the
attraction of a Dutch passport for a substantial number of Surinamese
supersedes the attraction held by its Suriname equivalent.

The Dag der Vrijheden (Day of Freedoms) appears to have been an
unsuccessful invented tradition. Proclaimed in 1960 as a national holiday,
celebrating emancipation from both slavery and indentured labor, in 1993
the Suriname government renamed July 1 Keti Koti (Break the chains)
again, remembering the abolition of slavery. Paramaribo thus deliberately
deprived the day of its national character and gave it back its original
Creole gist (Herrenberg 1992).22 Revodei (Revolution Day) stands out as
the most recent and vehemently disputed invented tradition. The ceremo-
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nies held on February 25 are meant to arouse sentiments of national unity
and liberation. However, the ideas and personages behind the celebration
are not endorsed unanimously. For many people February 25 is indissolu-
bly linked to the military outrage of the 1980s and perceived not as an
expression of integration nationalism, but as the ultimate symbol of the evil
that descended upon Suriname in 1980.

In this context the apparent lack of cultural heroes in Suriname is worth
mentioning. Historical or contemporary figures people can identify with
and from whom they can derive power and inspiration, are notably scarce.
Boni, De Kom, and Koenders23 are often regarded as leaders who pos-
sessed this quality, but as icons of the anticolonial struggle their ideas and
actions only appeal to a specific (mostly Creole) elite. Their images do not
figure large in the mind of the average Surinamer. The same holds true for
NDP-leader Bouterse whose lackeys attempt to award him a nimbus of im-
partiality and invincibility, but whose public and personal record stands at
right angles to the political aspirations he has been articulating since he
resigned as Commander of the National Army in 1992.24

The search for a national identity in Suriname is recognizably visualized
by the many statues and monuments adorning the capital of Paramaribo.
As to be expected, the oldest monuments are relics of the colonial past.
The statues of Governor Van Asch van Wijk (1904) and Queen Wilhelmina
(1923) enlivened Orange Square (now Independence Square) for many
years, but were given a less assuming place on the grounds of Fort Zee-
landia in 1974 and 1975 respectively. Two other conspicious monuments
stemming from the pre-autonomy period are connected with World War II.
They are the Memorial for the Fallen (1950/1955), commemorating those
Surinamers who fell in World War II and in the Korean War, and the
Gratitude Monument (1955), a gift from the Netherlands in gratitude to the
support of Suriname during and after World War II.

The unveiling of the statues of Simon Bolivar (1955) and Mahatma
Gandhi (1959) demonstrated that Suriname in 1954 had opened a new
chapter in its political history.25 Apparently there was a need for
"foreign" examples in the initial phase of autonomy, for only since the
early 1960s have statues been raised which clearly reflect Surinamese
realities. The statue of Kwakoe (1963), a male figure of Afro-Surinamese
descent freeing himself from heavy chains, symbolizes the liberation from
slavery and is embraced particularly by those who regarded the Day of
Freedoms as a corruption of Keti Koti. Statues of De Miranda (1961),
Pengel (1974), Weidmann (1975), and Essed (1996) illustrate the
predominant share of Creole politicians and Creole political parties in the
country's polity. Monuments which the artists intended to evoke more
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national sentiments are the statue of Mama Sranan (1965), representing a
mother holding five children on her arm - symbolizing Suriname's five
major population groups - and the Staten Monument (1966), commemo-
rating the hundredth anniversary of the Suriname parliament. Compared to
the well-liked statues of Gandhi and Kwakoe, which regularly serve as
meeting places on occasions of celebration or demonstration, these latter
two monuments, however, do not enjoy great popularity.

The four major monuments erected in the decades following in-
dependence differ in many ways, artistically and ideologically. However,
they all, in different degrees of directness, make a statement on modern Su-
riname history, including the problems of integration. The statue of Baba
and Mai (1994), representing an old immigrant couple of Hindostani de-
scent, is meant to pay tribute to the first indentured laborers coming from
India to Suriname in 1873. Since the images both figures recall center ex-
clusively around Hindostani immigration, the underlying message can only
be interpreted ethnically. In fact the statue celebrates the political and so-
cioeconomic progress of the largest population group today. As such it is
intrinsically linked to the statue of Gandhi and forms a counterpart for the
symbols of "Creole success" constructed in the 1960s and 1970s.

The Revolution Monument (1981) and the Monument in Commemora-
tion of all Victims of Human Rights Violations in Suriname since February
1980 (1993) underscore the brutality that has accompanied the power
struggle between factions of Surinamers following the coup d'etat of
1980. Ideologically the monuments are opposing poles, representing sys-
tems of norms and ways of thinking that cannot easily be reconciled. The
monuments aim at symbolizing progress and human dignity respectively,
but in combination they fundamentally embody the agony and laceration
Suriname has fallen prey to and for which it has still not found a tenable
solution.

The Monument in Memory of the Victims of the SLM Plane Crash on
June 7, 1989 (1989) falls into a separate category as far as location (the
Rusthof cemetry), occasion (an air-traffic accident), and the high number
of casualties (180) are concerned. But despite the absence of ideological
connotations, the memorial for many Surinamers exemplifies sheer decay.
After all, the causes of the catastrophe were poor equipment and
infrastructural defects at Zanderij Airport, and the inability of the SLM to
employ competent pilots. Since many casualties were Dutch citizens of
Suriname origin on the way to visit their native country, on a more abstract
level the monument symbolizes the linkages between Surinamers at home
and in the former mother country. From a territorial perspective it exposes
the dichotomy of the Suriname people.26
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The above catalogue, listing a number of visual comments on Suriname
national identity, mainly consists of artistic representations of ethnicity and
frustrated integration. Most monuments thus contribute to the persistence
of ideas that thwart nation building and hinder the development of a
common Suriname identity.27

CONCLUSION

In most Anglophone Caribbean countries as well as in Suriname, national-
ism manifests itself as a paradoxical phenomenon: it combats colonialism,
relying, in any case historically, on "colonial" philosophical theories. The
Enlightenment and Romanticism must be regarded as its main sources of
inspiration. The ideals derived from both currents of thought have been
adapted to the physical and mental environment of the respective coun-
tries, but their origins are still traceable.

With respect to Suriname nationalism, the typology developed by Smith
has proven to be a useful research tool. It is clear that territorial
nationalism, maintaining a primarily civic and territorial concept of the
nation, has played a prominent part in modern Suriname history. The pro-
clamation of independence in 1975 marked the triumph of anticolonial
nationalism. Integration nationalism has subsequently been given consid-
erable attention, but basically as a result of the uncontrollable forces of
ethnicity has produced only marginal results. Many statues and monu-
ments in Paramaribo function as the silent but significant expressions of
this.

At variance with Smith's model, the stages of anticolonial and integra-
tion nationalism in the case of Suriname do not converge seamlessly with
the country's pre- and postindependence nationalist movements. In the
decades following 1975, integration nationalism has been a central, though
unsuccessful political force, but in the 1950-61 period this nationalism was
also alive, due to Bruma's zealous emancipatory ambitions. One of the out-
comes of this early nationalism, which did not transcend the limitations of
the domain of Creole culture, was the official recognition of Sranantongo
as a cultural language.

Today there is a growing tendency to reduce the importance of nation-
alism in the light of the current globalization process. The assumption is
that in a world increasingly consisting of power blocs and common
markets under the flag of free market enterprise, nationalist movements and
nationalist ideology are quickly becoming obsolete. For a number of Wes-
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tern European countries this argument may be valid, but for many plural
societies that only recently became independent, which have limited
governmental experience, and are economically vulnerable, circumstances
and therefore priorities are quite different.

If the governments of these countries sincerely wish to break with
insularism and fully benefit from the globalization process, they will need
nationwide support. This requires a collective identity, a distinct set of
common interests, values, beliefs, and attitudes, not only to get to know
themselves and their capabilities, but also to motivate and inspire their
subjects and to impress on them the necessity of cooperation. No
alternative ideology being available, nationalism will as yet remain a
vehicle for the promotion of cohesion, self-confidence, and growth. It will
depend on the power and integrity of its representatives whether
Suriname nationalism will be protected from abuse and manipulation, and
will develop into a truly constructive force in politics.

NOTES

1. The core of this article was tried out on 25 July 1996 in a lecture delivered in
Theater Unique, Paramaribo, Suriname. I would like to thank J.H. Adhin, J. Breeveld,
E.K. Marshall, M. Schalkwijk, and J. Sedney for their stimulating critique in the
subsequent panel discussion. I am grateful to E.B. Carlin for carefully reading the
first written version of this lecture and improving my English. Finally, I am indebted
to the editors of NWIG, whose constructive comments encouraged me to produce the
present version of the text.

2. Publications on Suriname nationalism, partly tentative in nature, are Meel 1990,
1994, 1997 and Oostindie 1990, 1996, and 1997. Jansen van Galen (1995), a well-
written account condensing twenty-five years of journalistic involvement in Suriname,
contains a number of useful insights on the subject. E.K. Marshall is currently writing
a Ph.D. thesis on Suriname nationalism.

3. Breuilly (1982:18-35) presents an excellent overview of the approaches that
students of nationalism have applied in twentieth-century historiography, including
the paradigms used by Gellner and Anderson. Breuilly's main objection to the latter is
that they wield a tradition/modernity dichotomy which does not contribute to a better
understanding of nationalism, since both tradition and modernity are difficult to
define and can be applied to almost any society that has reached a certain level of
development. Quite rightly Breuilly opposes the assumption that nationalism as a rule
is born out of the conflict between tradition and modernity. Smith (1971: chapters
III, V, and VI, but particularly 134-36) offers similar criticism. If one uses the
tradition/modernity design with respect to Suriname, the constitutional process that
started in 1942 can be regarded as the beginning of the modernity era.
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4. Lewis (1983:239) is able to make this claim using a nonspecific definition of
cultural nationalism - which he believes to precede political nationalism - and
focusing on Haiti and the Spanish Caribbean. The few examples of nineteenth-
century British West Indian thought in his study, Lewis (1983:307-16) defines as
expressions of protonationalism.

5. Smith (1971:65-85) and Breuilly (1982:125-39) discuss theories of anti-
colonialism.

6. With the term Hindostani I refer to Suriname inhabitants of (East) Indian
descent. The word is not synonymous with Hindus. Most Hindostani are indeed
Hindu, but a sizable part of them is Muslim, Christian, agnostic etc.

7. See also Wat te doen (1996), the lengthy action program published by the NDP
on the advent of the 1996 elections in which the party proved victorious. Particularly
the section "Referentiekader voor het beleid naar het jaar 2000 toe en daarna -
Centrale doelstellingen" is instructive.

8. Moskos (1967a:33-40) classified West Indian leaders into three basic types: true
nationalists, acquiescing nationalists (reluctant, dutiful, and opportunistic), and
colonialists. Applying this typology to Suriname leaders, one might associate the
principle classes with Bruma, Pengel, and Lachmon respectively.

9. In Bruma's words (1963:6): "The nation is the two-fold unity of soil and
people." Soil referred to the Suriname territory, but also alluded to the common fate
of slaves, indentured laborers, and their descendants, who had worked the plantations
and had given their lives for the cause of liberty. Thirty-five years later, the contrast
between this celebration, if not sanctification, of Suriname soil and the rapidity with
which Suriname governments in the 1990s have granted timber and gold concessions
to foreign-owned companies of often dubious reputation, is striking. The ex-
pansionist activities of Asian timber corporations (Musa, Beryaya, Barito, Tacoba) and
Canadian gold corporations (Golden Star, Cambior) are not only at the expense of
the local population (whose rights are ignored and whose way of life is threatened),
but they also radiate a negative effect on the national economy (which is denied
substantial taxes and levies), environmental circumstances (the devastation of the
tropical rain forest and pollution of rivers and creeks are progressing steadily), and
the relations between capital and forest districts (accumulating the wealth of a small
urban elite, accentuating the remote conditions Amerindians and Maroons live in,
with only few exceptions). See also article by Price in this issue.

10. Discussing ethnic disparity, nationalism, and migration, Mahabir (1996:285)
reports that "at least three contemporary organizations in Trinidad and one in
Canada have called for the establishment of an Indian homeland in the Americas by
the unification of Trinidad, Guyana and Surinam." There is no indication whatsoever
that the idea of an Indian homeland is considered a serious option by the Hindostani
leadership in Suriname. Around 1975 and during the so-called domestic war (1986-
92) dissident groups of Hindostani in Suriname occasionally pleaded for the
establishment of a separate Hindostani state in the western part of the country
(Nickerie). Their ideas, however, never met with substantial interest nor did they
receive appreciable support. It does not seem likely that the ethnic nationalist
scenarios Mahabir hints at, would be adopted by Hindostani organizations in
Suriname.
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11. Stone 1983 and Danns 1983 examine the legacy of authoritarian rule in the
Anglophone Caribbean.

12. For a provisional version of this model, see Smith 1973:35-37, 39-41. An
alternative typology is provided by Haas (1986:729-34), who distinguishes seven
manifestations of nationalist ideologies, four "revolutionary" and three "syncretist"
ones. He claims that the revolutionary ideologies insist on drastic institutional change,
whereas the syncretist ideologies try to achieve a compromise with the past, taking a
conservative stance towards modern rules and values. In a two-page matrix, Haas links
each of the seven ideologies to seven, what he calls, dimensions. These dimensions
pertain to the core values of the traditional culture of the nation, the things the nation
should borrow from other cultures, the nation's claim to historical distinctiveness, the
territory of the nation, the relations to other nations, the proper institutional structure
of the nation and the historical mission of the nation. Together the manifestations and
dimensions produce an ideological framework that takes into account the variety of
trends covered by the flag of nationalism, but simultaneously allows for so much
differentiation that it fails to generate clearcut and useful types of nationalism. Haas's
(1986:732-33) "Whig" and "synthetic" type of nationalist ideology bear some
resemblance to the ideology of Suriname nationalism, yet neither of them fully
converges with the idiosyncrasies of the Caribbean sample.

13. The importance of territory for Caribbean national identity is discussed in
Richardson 1992:187-91, 202-3.

14. "Opo! Kondreman oen opo! Sranangron e kari oen." See Trefossa 1977:73,
101-4. The example set by Trefossa, the first Surinamer who published a collection
of poems in Sranantongo in 1957, was followed by many other poets, who celebrated
the Suriname soil and made it a regular point of reference in their work.

15. In fact Haas agrees with Smith (1976:8-9), although the latter accentuates the
"religious" symbolism of nationalism.

16. In the early and mid-1980s, the military regime put colorful billboards along
"Revolution Square" (now Independence Square). These panels depicted Suriname
history as an ongoing struggle of the people for unity and liberation. Imperialism
and colonialism, the country's "worst enemies," were identified with the
Netherlands. This Cuba-inspired way of transmitting a political message, however, did
not have the desired effect. See Oostindie 1997:316-17.

17. The pictures represent economic activity in agriculture (bananas, rice), industry
(bauxite, oil), and forestry (timber), with the exception of the picture printed on the
25 Suriname Guilder note, which shows the popular swimmer Anthony Nesty, winner
of Suriname's first Olympic gold medal (butterfly stroke) at the 1988 games in Seoul
and of the gold medal at the 1990 Goodwill Games in Seattle.

18. Adhin's pivotal contribution Eenheid in verscheidenheid (Unity in diversity)
was originally published in 1957 and reprinted in 1978 and 1997.

19. In 1995 the Ministry of Education in Suriname issued a CD called "Sranan
Mamio: Diversity in Sound" to commemorate twenty years of independence. The
Ministry wished to present to the Suriname community a collection of songs in which
the people's identification with their own soil and the love for their own country were
expressed. The compact disc served as a popular business gift, not unlike the many
mamio picture books on Suriname which have been published since 1954.
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20. Supporters of the unity in diversity concept often argue that integration in
Suriname is growing, taking into consideration the vivacity and flexibility of popular
culture. Although I subscribe to the view that developments in music, dance, sports,
and cookery in Suriname exhibit a dynamic blend of styles and influences, a
preparedness to cross ethnic borders and an appreciation for the achievements of rival
groups, in my opinion these attainments belong to a category fundamentally different
from the common interests, values, beliefs, and attitudes generally considered essential
in integration processes. This, however, does not alter the fact that the unity in
diversity concept, particularly as applied politically by Lachmon, has contributed to a
softening of ethnic opposition in Suriname and has prevented Creole-Hindostani
conflicts to lead to bloodshed and barbarity.

21. The national flag was adjusted in 1975, the most important adaption being the
replacement of the five separate stars (representing the most prominent ethnic
groups) by one single star (symbolizing the unity of the Suriname people). See Dew
1978:126, 196.

22. See also De Ware Tijd July 3 and 7, 1993.

23. Boni (7-1793) is Suriname"s most famous Maroon leader. He was one of the
masterminds behind the guerrilla wars that upset the colony between 1765 and 1793.
The life of Boni and his dedication to the cause of freedom has been a source of
inspiration for artists, writers, and (nationalist) politicians alike. Anton de Kom (1898-
1945), a charismatic labor leader, was arrested and expelled from Suriname in 1933,
following successful attempts to organize the Suriname working class. In his classic
work Wij slaven van Suriname (1934) De Kom propagated solidarity among Suri-
name workers blending socialist views with a strong anticolonial stand. J.G.A.
Koenders (1886-1957) is regarded as the founding father of Suriname cultural
nationalism. A teacher by profession, Koenders fought the colonial policy of
assimilation and tried to promote knowledge of and appreciation for expressions of
Creole culture. The association Wie Eegie Sanie named itself after one of his
Sranantongo poems.

24. Haakmat (1996:88-105, 158-69) offers a readable though partial attempt to
portray Bouterse as a national leader, with a pedigree including Doedel, De Kom,
Pengel, and Bruma. Louis Doedel (1905-80), like De Kom, played a prominent role
in the Suriname labor movement in the 1930s. He spent most of his life in a mental
hospital, some say by order of the colonial authorities who wanted to dispose of a
troublesome opponent.

25. The statue of Simon Bolivar was a gift of the Venezuelan government to the
Suriname people. The statue of Mahatma Gandhi was erected on the initiative of the
Suriname association Hindustani Nawdjuwak Sabha (HNS).

26. For photographs and brief but adequate descriptions of the various monuments,
see Lie a Kwie & Esajas 1997.

27. Smith (1993:64-66) discusses five collective functions of visual arts: didactic
and emulation, celebration, commemoration, crystallization, and evocation. The first
three functions apply to the statues and monuments reviewed in this article. For
reflections on nation-building and literature, see Van Kempen (1989:61-94) and
Meel (1990:271-81).
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