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INTRODUCTION
The im portance  of the ro le  o f the Lo tus  Sutra  in Japanese 
Buddhism is genera l ly  w e l l  app rec ia ted  by scholars o f r e l i 
gion and h is to ry .  Since its in t ro d u c t io n  to Japan by the 
monk Saich5 in the Heian period th is  su tra  has been s trong 
ly associated w i th  the w e l fa re  of the na t ion , and its  
n a t io n a l is t ic  c h a ra c te r  was fu r th e r  emphasized by N ich iren , 
founder o f N ich irenshu. It  would be no exaggera t ion  to say 
th a t  in the modern period the Lo tus  Sutra  is f i rm ly  id e n t i 
f ied  in the popular mind w i th  the p o l i t ic a l  r ig h t .

Bu t in the m idst o f th a t  is one fasc ina t ing  f ig u re ,  
S enQ 'o  G iro  (1890-1961)，founder of the s h o r t - l iv e d  Shinko 
巳ukky5 Seinen Domei (Assoc ia t ion  of New Buddh is t Youths , 
1931-1936), who stands out as a lone spokesman fo r the 
p o l i t ic a l  l e f t . 1

Seno' Q fs personal p i lg r im age  spanned t ra d i t io n  and 
m od e rn ity ,  and took him from  the p o l i t i c a l  r ig h t  to the 
ex trem e  le f t  such th a t in the v ic iss itudes of th is  one l i fe  is 
somehow re c a p i tu la te d  the whole dilemma of Japanese Bud
dhism s ince the M e i j i  R e s to ra t io n .  It  h ig h l igh ts  w e l l  the 
unreso lved  c o n f l ic ts  at the hea rt of modern l ib e ra l  Bud
dhism.

The ra d ic a i iz a t io n  o f 5enofo came when he renounced 
N ich irenshu and d r i f te d  to  the le f t .  C onsequen tly , when 
m ainstream  NichirenshG openly supported the im p er ia l is t  
w a r ,2 Seno'o was imprisoned as a Com m unis t sym path ize r.

L. For a survey of these moderns, see Tokoro 1976, pp. 322-383; for an 
overview, see Mochizuki 1968.

2. Not all Nichiren groups did, though. The ReiyQkai (from which RisshS 
Kdseikai evolved) and SQka Gakkai, for example, are exceptions.
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Under pressure, he unde rw en t tenkd ("change of mind") and 
recan ted  his le f tw in g  p o l i t ic s ,  c u t t in g  short his New 
Buddh is t You th  m ovem ent.3 Resuming his personal 
com m itm ent a f te r  the w ar to world  peace and o lder t ie s， 
Seno'o fo rm a lly  jo ined the Communist p a r ty  a year be fo re  
his dea th , bu t th is  la s t -m in u te  dec is ion  may be no 
in d ic a t io n  of the telos  o f his l i f e .  I t  was as c i rc u m s ta n t ia l  
as his e a r l ie r  re c a n ta t io n .

His iso la t ion  has meant th a t Seno'o has been l i t t l e  
understood and seldom s tud ied . I t  was an ou ts ider, the 
w r i t e r  Inagaki Masami, who f i r s t  a t te m p ted  to  compile  a 
c o l le c t io n  o f his essays (Inagak i 1975) and who urged the 
p u b l ic a t io n  of his d ia r ies , 5 en o fo GirO n ik k i,  in ten volumes. 
The fo l lo w in g  study draws a lmost exc lus ive ly  on the 
fo rm e r .  The voluminous d ia ry  requ ires a more de ta i led  
p sych o -h is to r ica l  s tudy in the fu tu re .  The fo l lo w in g  is thus 
o f fe re d  only as a p re l im ina ry  in t ro d u c t io n  o f th is  f igu re  to 
the English rea de rメ

The s u b t i t le  to th is  essay re f le c ts  an a d d it io na l  th e o re 
t i c a l  concern . Seno'o 's  independence of mind represents , I 
be l ieve , a case o f what R ob e r t  N . 巳 e llah  would ca l l  
"p ro p h e t ic  ind iv idua l ism .n He was a Buddh is t who could 
transcend his socia l m il ieu  and sub jec t i t  to a t ranscenden
ta l  c r i t iq u e .  A modern d isc ip le  of N ich ire n , he con fron ted  
anew the e te rna l d ia le c t ic s  between the u n iv e rs a l i ty  of the 
Dharma and the p a r t i c u la r i t y  of c u l tu re .  Which should serve 
w h ich  and how? An am b igu ity  not a lways resolved in the 
w r i t in g s  of N ich iren  h im self ,  th is  question gave rise to the 
p o la r iz a t io n  of the r ig h t is t  and the l e f t i s t  reading of him 
by tw o  camps in tw o  phases of Seno'o 's own l i f e .  My own 
in te re s t  in Seno'o is due to th is concern w i th  the h is to ry  of 
(a la N iebuhr 's  Christ and culture) Dharma and cu ltu re  in 
Japan. The present essay is also an extension of my c o n t in 

3. Compare this w ith the opposite fate of Makiguchi Tsunesaburo, whose 
martyrdom produced a more resilient Soka Gakkai.

な. Any fu ll study would require access to the journal artic les in WakDdo 
that he edited. I have no access to these at present.
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uing in te re s t  in a soc ia l h is to ry  of the Lo tus  Sutra 
t r a d i t io n  as seen in the F a r  E a s t .5

SENO'O G IRO: HIS L IFE  AND CAR EER  
Seno'o 's l i f e  may be d iv ided  in to  fou r  periods:

(1 )1 9 2 0 -1 9 2 7 :  Beyond Shinran to N ich iren
( 2 )1 9 2 8 -1 9 3 0 :  Beyond N ich iren ism  to  P ro ph e t ic  C r i 

t ique
(3 )1 9 3 1 -1 9 3 6 :  D isenchantm ent and R a d ic a l iz a t io n
(4 )1 9 3 7 -1 9 6 1 :  Im pr isonm ent and the A f te r - W a r  Years

His ch ildhood and youth  w i l l  no t be covered  in th is s tudy, 
and the last phase is d ea lt  w ith  in passing only as a pos t
s c r ip t .

1920-1927: Beyond Shinran to  N ich iren . Seno'o was born 
in to  a ShinshG fa m i ly  and had a promising beginning in his 
s tuden t days. I t  was expected  th a t  he too would go on to 
the then Tokyo " Im p e r ia l"  U n ive rs i ty  and en te r  o f f ic ia ld o m  
as indeed many of his classmate peers w ou ld . U n fo r tu n a te 
ly ,  he came down w i th  a s tubborn disease w hich  p re m a tu re 
ly cu t short his education  and th a t fu tu re  ca reer . That 
p laced him e f fe c t i v e ly  outs ide the es tab l ishm en t and would 
land him e v en tua l ly  in the opposing camp. The il lness m ight

5. There is an additional methodological concern s till.  Bellah's notion of 
"prophetic individualism" was generalized from Weber's sociology of 
re lig ion. Although Weber saw more narrowly only the "m ystica l" (the 
"exemplary prophet") element in Buddhism, Bellah has recognized the 
potentia l of a Buddhist critique of the world-order based on what 
lenaga Saburo styled as the "logic of negation" (h ite i no ronri). How
ever, Nichiren has not been too warmly received in this regard; this 
"hot-blooded" w arrior-sa in t has never fared too well among even Japa
nese libera l thinkers. However, by a semantic coincidence, there is 
realized in Nichiren a vySkarsna ("prophesy" in one translation) which 
contributed to his "prophetic" proclamations. That im plication was 
recognized i f  only im p lic itly  by Anesaki Masaharu in his very early 
English study (Anesaki 1920)， which he penned w ithout knowing 
Weber's categories. Nor did Weber know Anesaki. In a related study, I 
would contrast Buddhist vy'Skar^na and the Hebraic concept of the 
nabi and both in relation to Weber's idea of the "emissary prophet."
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also have pushed him back in t ime to m atte rs  of fa i th  th a t 
the progressive men of the M e i j i  E n l ig h ten m e n t had chosen 
to fo rg e t .  In 1933 th is  outs ider would re ca l l  the chain of 
events th a t led him back to fa i th  and fo rw a rd  to denoun
c ing the es tab l ishm ent:

I was born in to  a Shinshd fa m i ly  and b rought up in 
p ious nenbutsu surroundings. A t  tw e n ty -o n e ,  though, a 
g rave il lness s truck  and I was fo rced to leave school. 
From then t i l l  I was th i r t y ,  I was l i t e r a l l y  at the b r ink  
o f  dea th . Perhaps i t  is fa te  tha t I should be brought 
back to l i fe  by the d i f f e r e n t  out look  of N ich iren . That 
philosophy has since been fo r me the sole T ru th .  For 
tw e n ty  and more years I devo ted  m yse lf  to studying 
and spreading i t ,  so d i l ig e n t ly  as to fo rg e t  sleep i ts e l f .  
Though phys ica l ly  s t i l l  weak, I would  push fo rw a rd  to 
f u l f i l l i n g  the Buddh is t ca l l ing .  However, the resu lt  was 
th a t  I came to question the whole re l ig ious  es tab l ish 
ment i ts e l f .  I found m yse lf  w ith  no o the r a lte rn a t iv e  
bu t to oppose i t  ( Inagaki 1975, p. 326).

From the despair b rought about by phys ica l a i lm en t,  the 
young Senc^o would d iscover his own l ib e ra t io n  in M ich iren; 
in t im e, he would take  on the whole Buddh is t es tab l ish 
m ent. 巳ut how? Why, to begin w i th ,  would  N ich iren 's  "ve ry  
d i f f e r e n t "  gospel cure  th is s ick ly  young pious Shinshd man? 
A t  least one answer can be provided by an understand ing 
of an aspect of c u l tu ra l  psycho logy.

C u l tu re s ， it  seems, are molded by what K a r l  Jaspers 
ca lls  "p a ra d iqm a t ic  pe rsona l i t ies ."  They have defined  and 
reso lved h is to r ic a l  c u l tu ra l  id e n t i t y  cr ises in th e i r  respec
t iv e  soc ie t ies . In Japanese h is to ry ,  only a handfu l of 丨n d iv i -  
dua ls—such outs tand ing  jinbutsu  ( f igu res) as Shotoku Ta i-  
sh i—can be said to have molded the fu tu re  Japanese 
c h a ra c te r .  In ShStoku's case, how ever, i t  is not c lea r where 
h is to r ic a l  p e rson a l i ty  ends and c u ltu ra l  or fo lk  he r i tage  
beg ins .6 For g re a te r  rea lism we should tu rn  to a la te r  but

6. Shotoku survived as an ego-ideal through a lot of hagiographical lore.
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no less "a x ia l  age，" and to  the c h a ra c te r  of the Kam akura  
re fo rm e rs ,  espec ia l ly  the po la r  types o f Shinran and 
N ich iren .

The fa i th s  and pe rsona l i ty  p ro f i le s  o f these tw o  could 
no t be fa r th e r  a p a r t—a fa c t  recogn ized  read i ly  by N ich iren  
in his b i t t e r  polemics against Sh inran 's  m aste r, Honen, In 
Shinran there  is the more "L u th e r -e s q u e "  v i r tu e  o f to ta l  
submission to the m iracu lous e f f e c t  o f the O the r  Power. I t  
is no t th a t  Shinran h im se lf  was a lways th a t  passively r e c i 
p ie n t ,  bu t most of his pos it ive  values he p laced in e x te r 
nals, such as Am ida , the  巳uddha-essence (in so fa r  as 
巳uddha -na tu re  is o ther than the normal s in fu l  se lf ) ,  or the 
natura lness o f Dharma (jjnen hDni), Consequen tly  the 
Sh inran-esque c h a ra c te r  (in its  extrem e fo rm , o f  course, 
th is  should not be confused w i th  Shinran h im self)  is ty p ic a l 
ly in t ro v e r te d  and obsessively s e l f - in c r im in a t iv e ,  too ready 
to  f ind  its  own shortcom ings and unw orth iness . (Though 
u n l ike  th e i r  P ro te s ta n t  co un te rp a r ts ,  ShinshG p ie t is ts  usua l
ly do not so judge others by the same standards as them 
selves; th ey  accep t common human f r a i l t ie s  in m oderate  
fo rm .)  I t  is th rough re l iance  on grace th a t  m o r a l丨n d iv idua -  
t i o 门 comes about.

N ich ire n  and the N ich iren -esque  c h a ra c te r  are ve ry  
u n l ike  th is type. Though no less aware of the burden of sin 
and karma weighing on the se lf  (or, b e t te r ,  th a t  " lesser 
s e l f "  p r io r  to assuming the power of the Lotus Dharma), 
N ich ire n  and his fo l lo w e rs  would assume a more "C a lv in -  
l i k e "  stand to the w or ld .  To tm s c h a ra c te r - ty p e  is associa
ted  more s treng th  of w i l l  and w o r ld ly  ac t iv ism , verg ing  
upon the almost aggressive ly s e l f - r ig h te o u s .  F rom  th a t  more 
o v e r t ,  b o d h is a t tv ic  c a l l ing ,  th e re  is o f ten  expressed a d is 
ta s te  against men of weak w i l l  and mere s e l f - p i t y .  There is 
more the co n v ic t io n  th a t  one can and should change the 
se lf  and mold the wor ld  in accordance w i th  one's w i l l ,  
espec ia l ly  in defense of the T ru th .

For example, the "ch ild Shotoku" is not based on history but probably 
has to do with the ^Japanese amae cu ltu ra l psychology.

J a p a n e s e  J o u r n a l  o f  R e l i g i o u s  S t u d i e s  1 1 / 1 1 9 8 A 11



W h a l e n  LAI

In the M e i j i  per iod , a f te r  cen tu r ies  of ra the r  arid 
sec ta r ian  scho last ic ism  (shugQku) and r i t u a l i z a t io n  of fa i th ,  
the re  was a red iscove ry  of the K am akura  re fo rm ers  as 
l iv in g  persona l i t ies .  Among these, once more Shinran and 
N ich iren  come across as the b e t te r ,  i f  va r ious ly ,  drawn 
models. L ik e  any " L i f e  o f Jesus," i t  is ine v i tab le  th a t  the 
moderns re w ro te  the lives of Shinran and o f N ich iren  some
w h a t accord ing  to th e i r  own modern tastes. S t i l l  they  kep t 
w i th in  ce r ta in  param eters .

A revea l ing  note  is s truck  in Anesak i 's  second p re face  
to  his m a jo r  study, Hokkeky'D no gyDja: Nichiren. There he 
c r i t i c i z e d  tw o  p re v a le n t  p o r t raya ls  o f  N ich iren  th a t he 
found too one-sided. One is the near d iv in iz a t io n  o f N ic h i— 
ren in to  some kind o f superman, and the o the r  the ab jec t 
hum an iza t ion  o f N ich ire n  in to  a "s ic k ly  w ea k l in g "  l ik e  
a no the r  S h in ran .7 We can understand the convers ion of 
Seno'o from  Shinran to N ich iren  w i th in  th a t modern image 
o f  th is  pa ir .

Seno'o apparen tly  su f fe re d  weaknesses, no t jus t  of body 
b u t  also of soul —th a t  is, he p robably adopted a Sh inran- 
esque acceptance of his own f r a i l t y  and re l iance  on the 
g race of the O th e r  Power. In nenbutsu one does not arouse 
onese lf  to change one's des t iny . N ich iren  came as a shot in 
the arm fo r  here the c a l l  is to se lf -conques t in de f iance  of 
a l l  adve rs i t ie s ,  to  awake the w i l l  to do b a t t le  w i th  i l lness. 
This appa ren t ly  rev ived  Seno'o and ended any s e l f -p i t y  he 
m igh t have had. To f u l f i l l  a vow, he seems to have in te n 
t io n a l ly  taken on a t r y in g  p ilg r im age  to a ll  the sacred 
s ites . Tak ing  his destiny  in to  his own hands seems to sus
ta in  him then and beyond. "Perhaps i t  is fa te  … " he said. 
Perhaps i t  is more than ju s t  th a t .

For  the next tw e n ty  years Seno'o f a i t h f u l l y  s tudied th is  
t r a d i t io n .  The beg inning  of his t ra in ing  seems t ra d i t io n a l  
enough. F i rs t  he took the b o d h isa t tv ic  p recepts  under a 
N ich iren  monk, N ikken , and was g iven the Buddhist name

7. Anesaki, as Seno'o himself discovered la te r, would opt lo r a more 
rea lis tic  p icture of Nichiren as a man fe lt  called.
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Gakuo. Tha t was in 1915. A f t e r  th a t  came the p ilg r im age, 
a p ra c t ic e  one wou ld  expec t more from  a Tokugawa p ie t is t  
than from  a new M e i j i  man. N ich iren  was then being red is 
covered  by some moderns, beg inning w i th  the young roman
t i c  Takayam a ChogyG, who saw N ie tzschean ind iv idua l ism  
and w i l l  in th is  m ed ieva l f ig u re .  Suddenly N ich iren  appeared 
a co n te m p o ra ry .  Though ChogyO's Nichiren  is more rom an t ic  
than n a t io n a l is t ic ,  i t  paved the way fo r  the r ig h t is t  read
ing, championed by the Nichirenshugl ( "N ich iren - ism ")  o f  
Tanaka C h igaku and Honda Nissho, ded ica ted  to u n i t in g  the 
various tem p le- l ineages or sub-sects of NichirenshG under 
its  own philosophy.

Seno’ o v is i ted  Tanaka C h igaku a t his KokuchGkai (P i l la r  
o f Japan Soc ie ty )  headquarte rs  in 1918. He did not impress 
the more a r is to c ra t ic  Tanaka as he did the co -founder, 
Honda Nissho. Honda appealed more to commoners w i th in  
the movement. Seno'o headed his own c h a r te re d  group in 
November o f 1918. He was put in charge o f the Dainippon 
N ich irenshugi Seinen Domei (The Y ou th  A ssoc ia t ion  o f the 
G rea t  Japanese N ich iren ism  Movement) and was made the 
e d i to r  o f its  magazine, WskDdo ( "W a ka b ito " :  "Y o u th " ) ,  
w h ich  was meant to d isseminate  N ich iren ism . It  also gave 
Seno'o a ve h ic le  of expression in w h ich  he exce l led .

His f i r s t  p iece, "Wakodo no yob i"  (The ca ll of the 
young), in the f i r s t  issue, was in i t ia l l y  g iven  as a ta lk .  One 
l ine  m igh t be au tob iog raph ica l:

[The goal o f the young] is not d ire c te d  a t  some l i fe less  
image of a U to p ia —not the pious nenbutsu fo r  the pur
pose o f a t ta in in g  sa lva t ion  on some o the r  shore (Inagaki 
1975, p. 9).

Not Am ida 's  Pure Land but th is sahU w o r ld  is the true  con
cern of the Lo tus  Sutra  and i ts  fo l lo w e rs .8 Seno'o was 
equa lly  c r i t i c a l  o f the secu la r  gospels:

8. Of course, modern scholars can te ll us tha t, unlike Honen his master, 
Shinran did not himself consider the other shore as something beyond; 
but in common practice and re la tive to Nichiren activism, even 35do 
Shinshu would be judged too privatized a religion of the heart.
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R e c e n t ly  the re  have been those who speak fo r  commu
nism, socia lism  and [o th e r  forms o f]  ex trem ism . But 
M a rx 's  d ia le c t ic a l  m a te r ia l ism , w h ich  in forms the f lo w  
o f Western h is to ry  and c iv i l i z a t io n ,  can never rea l ly  
tame the l ives of men th a t  recogn ize  w i th in  themselves 
the s p ir i tu a l  spark ( Inagaki 1975, p. l i b ) .

Man does no t l iv e  by bread alone, Seno'o sa id，so sa t is fy ing  
m a te r ia l  needs w ou ld  not s u f f ic e .  In the same essay, Seno'o 
pushed aside socia l Darw in ism  and its  no t ion  of progress 
th rough  c o n f l ic t .  N ich irenshugi was fo r  peace and harmony, 
not the gross "su rv iv a l  fo r  the f i t t e s t . '1 Man is no animal, 
fo r  he can shed tears  a t  seeing ano ther su f fe r in g .  The 
rebe l l ious  c u l tu re  of the West can never b ring  true  peace 
to  the w or ld  ( Inagaki 1975 p. 12 ).9

Seno'o then ca lled  on the young to be model c i t izen s ,  
s p i r i tu a l ly  t rans fo rm ing  the w or ld  th rough  chan t ing  the 
t i t l e  of the Lo tus  Sutra , fe l lo w -b o d h is a t tv a s  of N ich iren  
th a t  "rose out of the e a r th "  in defence of the D harm a .10 
He repea ted  the ca l l  N ich iren  once made in his t ime:

[In th is  d iv ine  land o f  Japan] w i l l  be f e l t  the power 
th a t  is One and Nondual: The d o c tr in e ,  b r ig h t  as the 
sun i ts e l f ,  th a t  sees the Dharma and the Nat ion  as one, 
the ru le r  and the Buddha un ited , [as] the  wor ld  i ts e l f  
becomes Japan (Inagaki 1975, p. 14b).

N ich iren  made th a t  k ind o f  s ta te m e n t in an age of fa i th ,  in 
a w or ld  defined  by the sacred ML. Sumeru cosmography. It

9. In another a rtic le  (1923) he contrasted the analytical West and the 
synthetic East. Similar to Inoue Enry5, who in itia ted such grand com
parisons, Seno'o looked to the Tendai mystery of the "Three thousand 
worlds in perfect interpenetration" (cosmic holism) for his model of 
in ternational harmony. Inagaki 1975, p. 2k b.

10. Inagaki 1975, p p . l3 b - l a々. The reference is to the host of Mahayana 
bodhisattvas that the Buddha predicted would rise "in the East’1 (p ri
mary d irection in Indian cosmography; Nichiren took this to mean 
Japan) in the last days (mappS) to uphold the Dharma under a leader 
Visitacarita  (superior conduct： Japanese JDgyD) in whom Nichiren saw 
himself.
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was the u t te ra n c e  of one who hoped to see Japan become 
the axis mundi of s p i r i t u a l i t y .  Adop ted  now in to  a secular 
tw e n t ie th  ce n tu ry ,  the same lines m igh t c a r ry  ve ry  d i f f e r 
en t s o c io -p o l i t ic a l  im p l ica t ions .

The question is now how the Dharma may serve Japan 
in a fa m ily  of nations, or whe ther Japan should be the 
ins t ru m e n t to or se rvan t of the Lo tus  Gospel. Seno'o 
re je c te d  the la t te r  un iversa lism  and sided w i th  the p rag
m a tic  p a r t icu la r ism  o f Honda. N ich iren  is the p i l la r  of the 
State  (kokuchu). People who cannot take  pride in th e ir  own 
na t ion  are handicapped in mind and m o ra l i ty .  They miss the 
h igher understand ing o f w ha t c o n s t i tu te s  [co rp o ra te ]  
h um an ity  ( Inagaki 1975, p. 13a). Senc^o c ra f te d  his a rgum ent 
w e l l :

This is not to say [ th a t  we] deny the selfsameness of 
a l l  th ings and the single tas te  [u n i fo rm i ty ]  o f a ll  phe
nomena. This is not to deny th a t  all men in the Four 
Seas are b ro the rs ,  or tha t one should not love one^s 
enemy. Bu t f low ers  are red and w i l lo w s  are green. 
[E ach  th ing has its own p a r t i c u la r i t y . ]  I f  one does not 
understand such n e tu re l  d is t in c t io n s  th a t are jus t  as 
hard and fas t ,  or i f  one cannot recogn ize  the degree of 
fa m i l i a r i t y  in fe l low sh ip  based on k ind, the re  would 
never be a [w o r ld ]  c u l tu re  of t rue  peace and order 
(Inagaki 1975，p. 13a).

We should know not what is said here bu t w ha t m ight be 
im p lied .

The ca l l  to p a tr io t ism  (alkoku) was then common to 
l ibe ra ls  as w e l l  as conse rva tives . It  was a n a tu ra l  response 
a t a t ime when Japan was s t i l l  a f ledg ling  on the world  
scene. The emphasis on the p a r t ic u la r  has also been 
c h a ra c te r is t ic  o f Tendai though t even during the very 
insu lar Heian period. The sentiments do not dev ia te  from 
t ra d i t io n .

Nonethe less， Seno'o was here fo l lo w in g  Honda, his 
teache r  and sponsor. Honda's reading of N ich ire n 's  Rissho 
ankokuron (Es tab l ish ing  the r ig h t  and p ac ify ing  the nation)
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was unique; i t  is th a t the secu r ity  o f the na t ion 's  w e l l 
being should precede the estab l ishm ent of the t r u e .11 The 
p ragm at ics  o f na t iona l s e c u r i ty  have precedence over all 
else.

I t  is in l ig h t  of th a t th a t  one should read Seno'o 's  ca ll .  
R eca l l in g  N ich ire n 's  lam en ta t ion  tha t "N o th ing  in l i f e  of 
im portance  is as im p o r ta n t  [taisetsu or 'as p a in fu l ' ]  as the 
loss of one's c o u n try , "  he shouted te a r fu l ly ,  i t  is said: "For 
the sake of th is ancestra l land! For the m o th e r la n d . . .  to 
a c t ion ! In a ll  s in c e r i ty ,  to  action ! • • •  For the sake of the 
Dharma, fo r  the sake o f th is  ancestra l land, advance! 
Across the f i r s t ,  the second, the th i rd  b a t t le  f ro n t  …  
o n w a rd !"12 F o l low ing  Honda, he gave th is ju s t i f ic a t io n :

The coun try  prospers by re l ian ce  upon the Dharma. The 
Dharma is treasured  because of man. I f  the coun try  is 
des troyed , and its  people perish w i th  i t ,  who is there 
to  honor the Buddha? Who would then take  re fuge  in 
the Dharma? T he re fo re  pray f i r s t  fo r  the w e lfa re  of 
the nsit ion and [ th e n ]  fo r  the estab l ish ing  o f the 
Dharma (Inagaki 1975, p. 15).

L a te r  we w i l l  see how Seno'o reversed h im se lf  and gave 
perhaps a more proper c i ta t io n  and in te rp re ts i t io n  of N ic h i 
ren on the same issues.

As the e d i to r  of WakDdo, Seno'o was at f i r s t  only a 
m ou thp iece  to a cause he had jo ined. In th a t capa c ity  he 
induc ted  his young readers in to  the new N ich iren  rev iva l .  
He o f fe re d  them a summary o f N ich iren ism  (Nichirenshugi 
daikan; Inagaki 1975, pp. 60-81). More revea ling  o f his 
fu n c t io n  is a s im i la r ly  t i t le d  p iece, how ever, a 1924 essay 
ca lled  Hiei naru Nichirenshugi ( "N ich iren ism  made easy"; 
Inagaki 1975, pp. 31-49). In th ree  ins ta l lm ents  and set in the 
fo rm a t o f a conve rsa t ion  between a spokesman for NHchi- 
renshugi, a s tudent and a businessman, i t  rea l ly  served to

1 1 .On this, see Tokoro L965, p .133 and follow ing.
丄2. Inagaki 1975, p. 15 and p. 20. This speech was apparently delivered 

very emotionally (Mw ith tears").
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in d u c t  young students and fu tu re  w orkers  in to  the business 
w o r ld  a w a it ing  them. There is of course the usual s tandard 
Tendai h o l is t ic  m etaphysics a ga in .15

The old harmonism pa in ts  a rosy p ic tu re ;  the re  is no 
basis to consider any rea l c o n f l i c t . 1^ The problem o f d is
harmony is easily swept away by a jugg l ing  o f d ia le c t ic a l  
n eg a t io n s .1  ̂ The spokesman fo r  N ich irenshug i tapped th a t 
harmonism to  support p a te rn a l is t ic  ca p ita l ism . There w i l l  be 
loya l w o rke r -s tud e n ts  under k ind ly  businessmen manage
ment. In the somewhat o p t im is t ic  conclus ion on "C a re e r  and 
id e a l , "  he dep ic ted  the employer sharing some of his w ea lth  
v o lu n ta r i ly ,  in compassion fo r  his w orkers  and fo r  the good 
of s o c ie ty .  Henry Ford  was held up as the model, being 
enamored as the d i l ig e n t  auto mechanic h im se lf  f re e ly  
inves t ing  his w e l l -e a rn ed  money in to  the business in order 
to  bu i ld  a b e t t e r  car fo r  a l l  concerned (Inagaki 1975, 
p. 48b). I t  is a p ic tu re  th a t  Seno'o would f ind  la te r  mocked 
by r e a l i t y .

The ear ly  Seno'o thus accepted  the s ta tus  quo and 
hoped only fo r  l im i te d  benevo lence and re fo rm  from above. 
A l th o u g h  we read in the same essay how his heart c le a r ly  
w e n t  out to the hard-pressed, to i l in g  coa i-m iners  he re 
p o r ted  seeing in K o rea , a t  th is s tage he could only in te l -  
ie c tu a l iz e  away such s u f fe r ing  as the na tu re  of re a l i t y .  5a- 
msara ( re b i r th )  is w ha t he ca lled  w i th  some res igna t ion  the 
shin obi no kuni，the  land w here in  one bears up to unavo id 
able pain. The a n t ido te  is F a i th  (ar\]in： a mind pac if ied ) .  I t  
is the power tha t one draws upon from  w i th in  one's own

13. This has been the backbone of Nichiren philosophy since the shDgaku 
(sectarian learning) days of the Tokugawa period. Modern N丨chiren- 
shugi s t ill fa lls back on i t  for a vision of the ideal world.

1な. It is in Weberian terms more th is-w orld ly mystical than th is-w orld ly 
ascetic. It e ffects more tension-reducing than personal predicament 
demanding rational contro l.

15. For example, in the section dealing w ith human nature, instead of set
ting up a minimal disjunction between the real evil and the ideal good, 
Seno'o pondered in typ ica l Tendai-Madhyamika style over whether 
human nature is good or e v il—and then proceeded to absolve the 
unreal dua lity  through a "neither and both1' and "more" d ia lectic ; see 
pp. 37-な3. Compare his more rea lis tic  approach to social ev il and his 
attem pt to make amends la ter.
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inner resources so as to f ind  joy  in the m idst of su f fe r ing ,  
"G reen h i l ls , "  he recas t a poe t ic  Chinese phrase, "are 
w he re ve r  man [ i .e . ,  w he re ve r  one's h ea r t ]  is." The re l ig ious  
in i t ia te  would see, by way of the same Tendai not ion  of 
the co inc idence  o f opposites, how th is  S3ha w o r ld  is 
somehow ins tan taneously  also the sublime Pure Land of 
Quiescence and L ig h t . 16 Such c rue l c o m fo r t  to the 
s u f fe r in g  m iners a M a rx is t  would recogn ize  as the op iate  of 
ph i losoph ic  Idealism. In the present case, i t  happens to be 
the  yogic in d i f fe re n c e  N ich iren  rea lized  in his da rkes t 
hours:

In s u f fe r in g  awake to [ the  na tu re  o f ]  suffering? in joy 
re jo ic e ,  R ea l iz in g  both su f fe r ing  and joy  as they t ru ly  
are (tathat否 )，chan t t r u t h fu l ly  the Lo tus ' 1 门amu myoho 
ren ge kyo ' (Inagaki 1975, p. 48b).

Seno'o 's reeding of the t re d i t io n  was not in c o r re c t .  For 
c e n tu r ies  Mahayana idealism has sought to reso lve any 
seeming unpleesentriess between the Ideal and the Rea l by 
way of the Two T ru ths  theo ry .  There is param 'S rtha, the 
h ighest t r u th  of u n丨verse i oneness and harmony, and there  
is samvrti-satya, the mundane t ru th  of p a r t ic u la r  s u f fe r 
ings and pain. Both  are rea l;  both  are empty; and both 
somehow are nonduah Seno'o restored  them to the same 
lo g ic —w h a t la te r  he would fa u l t  as the fa l la c y  of " c o n c e p t
ua l ism ." In w ha t seems to be a nove l i f  apo loge t ic  reading 
o f hongsku  ( "o r ig in a l  e n l igh ten m en t” ) and sh ig sku  ( " in c ip i 
en t e n l ig h te n m e n t" )—3 basic d ic tum  taken from  the 
A wakening of faith in  Mahayana —Seno'o ju s t i f ie d  the such
ness of mundane ex is tence, the de facto  soc ia l r e a l i t y  thus: 

F rom th is  po in t  of v iew , re l ig io n  is on the one hand 
th a t  w h ich  de l ive rs  man from  pain and sorrow  and on 
the  o the r  hand perm its  the con tem p la t ion  of th a t  which 
gives [us true ] joy .  This is the d o c t r in e  of hongsku

16. This is the highest of the Four Pure Lands in Tendai c lassification; it 
is not to be confused w ith ShinshQ's p ie tis tic  Amida's Pure Land —the 
lowest of the four in Tendai schematics.
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[w h ich  re fe rs  to the higher mode] o f  in tu i t in g  the Real 
N a tu re  (jisso) o f  a ll  th ings most tho rough ly  [ i .e .  in 
th e i r  ho l is t ic  p e r fe c t  in te rp e n e tra t io n ]  and o f shigaku 
[w h ich  re fe rs  to the w eaker ]  teach ing  aimed at 
a l le v ia t in g  s u f fe r in g  and p rov id ing  [ th e  a n t ido te  o f ]  joy  
( Inagaki 1973, p. 33 f)_

In o the r  words, rea l s u f fe r in g  is handled under the more 
H inayan is t  inc ip iency  o f en l igh tenm en t which would po in t 
ahead to the h igher, more M ahayan is t  rec o g n i t io n  of innate 
harmony. Then 巳uddhahood o f  se lf  and a i l  would biend in to  
the one mind in the here and now. T rans la ted  in to  p r a c t i 
ca l te rm s, th is  means th a t  the Ko rean  miners should bear 
th e i r  p a r t ic u la r  su f fe r in g  in noble s i lence w h i le  others more 
fo r tu n a te  m ight specu la te  on un iversa l harmony. A l l  the 
v is ion o f h igher ega l i ta r ia n ism  (byDdd: selfsameness) in the 
paramartha o f  the One M ind  could not or ra th e r  would not 
reach  out to change the inequ it ies  of the ssm v r t i  g ivens. 
The philosopher has indeed w e l l  understood w ha t r e a l i t y  
(dharm 3 t否 ) is. He has jus t  not sought to change i t  fo r the 
b e t te r .

In th a t  same year Seno'o showed signs o f uneasiness 
w i th  th is  stand. Having known physica l s u f fe r in g  h im self ,  he 
dem ons tra ted  a c a p a c ity  not only to em path ize  w i th  o the rs ' 
s u f te r in g  bu t also in s u f fe r in g  to r e f le c t  on its  causes. 
Com pared w i th  the genera l ly  ra th e r  proud, u n c r i t ic a l  and 
e x t ro v e r te d  N ich irenshugi ideologues, he added now his own 
in t ro v e r te d  "s e l f -e x a m in a t io n "  (hansel). This may or may 
not have a Shinran-esque touch to i t . 17

The Am erican  Congress had jus t  passed a law d is c r im 

1 7 .しike his use ol an jm  earlier —a term more natural to Rennyo's (Shin
shu) philosophy —his present call to hansei (turn inward and query) 
might have been drawn from his own prior Shinshu background. It is 
not that this element is absent in Nichiren himself. Nichiren did see in 
his own suffering a just desert he inferred of his own eviJ past, but 
Nichiren would a t the same time be assured of his mission. Henceforth, 
he would demand others (or the nation) to "mend the ir ways."
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in a t in g  aga inst Japanese immigrants to the Un ited  States. 
In re a c t io n  to the news, n a t iv e  tempers ran high. There 
was w idespread p ro tes t and ind igna t ion  as w e l l  as ta lks  of 
r e ta l ia t io n ,  f rom  ra l l ie s  aimed at b o y c o t t in g  Am erican 
f i lm s , th rough  harassing missionaries to in t im a t io n  of tak ing  
s tronge r  actions. In a ve ry  d i f f e r e n t  tone, in Nichibei 
mondai to Nichirenshugi ( "Ja pa n -A m er ican  problems and 
N ich i^en丨s^^,'; Inagaki 1975 pp. 50-59), Seno'o preached calm 
reso lve . He cautioned  aga inst any m i l i ta ry  ac t ion  seeking 
only personal gain. He looked to Gandhi and appealed to  a 
h igher r ighteousness and ju s t ic e  as the means of s e t t l in g  
d isputes and insp ir ing  in te rne tionsd  co ope ra t ion . R eca l l ing  
N ichirerVs uncommon reac t ion  to the M ongo lian  invesion, he 
regarded the present in ju s t ice  as an occasion to r e f le c t  on 
Jepen ’ s own unjust d is c r im in e t io n  egeinst the Koreans, her 
unkind remarks against the Chinese and her abuse of bu ra -  
kufnin ( "ou tcas ts " ;  Inagaki 1975，p. 56b). In demanding his 
readers to undergo hansei, Seno'o dem onstra ted  th a t  p ro 
p h e t ic  s e l f - c r i t ic is m  he saw in his model, N ich iren :

The G rea t Sage N ich iren  prophesied the M ongolian 
invasion and put his own l i f e  on the l ine  by p e t i t io n in g  
the Hojo ru le rs .  The th re a t  of a b a rb a r ic  invasion was 
the  cause fo r  him to r e f le c t  upon w he th e r  his own 
people had not tu rned away from  t r u th  and fo l lo w ed  
e v i l  instead. [O n ly  then ] would he look fo rw a rd  to a 
r e v i ta l i z a t io n  of the s p ir i t  of the nat ion  and to its 
l iv in g  up to a h igher end (Inagaki 1975, p. 58a),

S im i la r  to the p rophet Isa iah 's reac t ion  to the pending 
d e s t ru c t io n  of the Temple, N ich iren  —as Seno'o now chose 
to  u n d e r l in e —perce ived  the Mongo lian  th re a t  as chastise 
m ent of an u n fa i th fu l  n a t ion . T h r ice  N ich iren  p e t i t io ne d  the 
Hojo ru le rs ,  r e t i r in g  only a f te r  he was unheeded —fo l lo w in g  
C on fu c ia n  d ic tum  th a t  im per ia l  counc ils  should w i th d ra w  in 
de fe rence  at th a t po in t .  Now in 1924, in response to a 
c r is is  fac ing  Japanese netione ls  in the Un ited  States, 
Seno'o ca lled  also f i r s t  fo r  a s e lf -e xam ina t ion  and then 
only upon th a t  fo r  a renewed fa i th  in the Lo tus  Sutra  and
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in N ic h ire n 's  leadersh ip :
The people o f  the small M ongo lian  na t ion  [s ic ]  are 
being sent to the g re a t Japanese empire • … [ And]  
N ich iren  is the fo rem ost of the bodh isa t tvas  of the 
Lo tus  Sutra  to c a r ry  out his [su pe r io r ]  deeds, the g rea t 
genera l th a t  can tu rn  back the Mongols ( Inagaki 1975, 
p. 58b, emphasis added).

For  someone who had e a r l ie r  p laced the s e c u r i ty  of the 
n a t ion  above even the r ighteousness o f the Dharma, th is  is 
a s ig n i f ic a n t  tu rnaround. Instead o f  d raw ing  on N ich ire n 's  
more " p r o to -n a t io n a l is t ic "  re m a rks ,18 Seno'o reca l le d  his 
p r io r  com m itm ent to the un iversa l Dharma. G iven  th is , i t  is 
only in e v i ta b le  then th a t  Seno'o would one day pa r t  com
pany w i th  his teacher and pa tron , Honda. For Seno'o, rissho  
( i.e ., Dharma) would  u l t im a te ly  have to have precedence 
over ankoku ( i .e . ,  S ta te ) .  The na tion  is the se rvant of 
t r u th ,  no t v ice  versa.

Two years la te r  (1926)，in an essay addressing s p e c i f i 
c a l ly  th a t  top ic  "Rissho ankoku no genda itek i  ig i "  ("The 
modern meaning in estab l ish ing  the r ig h t  and p ac ify ing  the 
s ta te " ;  Inagaki 1975, pp. 82-85), Seno'o, w h i le  s t i l l  p roud o f 
Japan 's  Lo tus  mission, warned o f  ino rd ina te  p r ide . S im ilar 
presumptuousness had b rought only d isas te r to o thers . The 
re fe re n c e  is to the Is rae l i tes  but the rea l ta rg e t  was his 
own countrym en:

I t  would appear th a t  in look ing  over the h is to ry  of the 
w o r ld ，the fo l lo w in g  impression is not in c o r re c t .  Namely 
th a t  there  is a b ig d iv is ion , l ike  day and n igh t ,  between 
those who take  the proper moderate  p r ide  in th e i r  
na t ion  [k u n i  j im a n ,  "n a t io n a l  s e l f - s a t is fa c t io n " ]  and 
those who do not.  A good example of dogm atic  p ride  is 
the  Jewish  p e rcep t ion  of themselves as the people of

18. Those cited earlier were made in acceptance of an un fa ith fu l nation 
brought to its knees by divine chastisement. Only so, in regret, did 
Nichiren mourn the "pa in fu l loss of a nation" and of a people entrusted 
to uphold the Dharma.
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God. The cause fo r th e i r  d ow n fa l l  and th e i r  m is fo r tune  
o f being so despised lies r ig h t  there . And th a t we 
should not fo rg e t  (Inagaki 1975，p. 82b).

A humanist to ta l ly  in d i f fe re n t  to questions of race (Korean, 
CThinese)，Seno'o was no anti — Semite, He was only repea t ing  
a then commonly held opin ion taught even by CThristian 
m iss ionaries. A t  a time o f g row ing  nationa lism  in Japan, 
w h ich  took the form o f a fe rv e n t  b e l ie f  th a t  Japan was 
indeed descended from  the gods, Seno’ o ’s in te rna t iona l ism  
was pushing him to w a rd  a showdown w i th  his sponsors.

One senses th a t  Senc^o could no longer over look  the 
d is junc t ions  between pneum atic  harmony and social injus_ 
t ices , be tw een  the duty to Dharma and pride in nationhood. 
This is a d iscrepancy he probably saw f i r s t  in h im self .  
Inw ard ly  he recogn ized  th a t  he h im se lf  was s in -r idden, and 
e x te rn a l ly  he saw much th a t  was ugly ( Inaaaki 1975, p. 82a). 
Compare th is confess ional sense o f sin w i th  his p r io r  
in te l le c tu a l iz a t io n  of human natu re  as being B o th /N e i th e r  
G o o d /E v i l  and we see the much more personal side of th is 
th in k e r .  I t  is not th a t  he renounced Tendai harmonism. Far  
f rom  it .  He s t i l l  would say:

On the one hand, even as my se lf  is fu l l  of sin, to 
s t r iv e  fo r  uncover ing  th a t  po te n t ia l  fo r  Buddhahood or 
the p e r fe c t io n  of my hum anity ; and l ike w ise ,  on the 
o the r  hand, to d iscover the p oss ib i l i ty  of b r ing ing  the 
na t ion  i ts e l f  in accord  w i th  T ru th .  Then as a fo l lo w e r  
o f N ich iren  [ to  spread the peace to the w o r ld ]  (Inagaki 
1975, p. 82a).

H en ce fo r th  丨deal harmonism and e qu a l i ty  is to be rea lized  
th rough ra t io n a l ,  d e l ibe ra te  t ran s fo rm a t io n  o f the given 
re a l i t y .  G u id ing both, how eve r, is the p re requ is ite  o f moral 
in t ro s p e c t io n ,  the hansei of se lf  or r e a l i t y  against the 
A bso lu te .  R epea ted ly  he would  re tu rn  to th is l i f e  o f se lf -  
exeiminstioni

R e lig ion  is the highest t ru th  [paramartha] o f the s p ir i 
tua l  l i fe .  The sp ir i tu a l  l i fe  is the l i fe  of perpe tua l
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se lf_rem onstr£ it ion  [hansei] in d i re c t  c o n f ro n ta t io n  w i th  
the  Abso lu te .  The same i t  is w i th  the s ta te .  By way o f 
r e f le c t in g  upon the r igh ts  and wrongs o f one's nat ion , 
the  rea l na tu re  o f the r ig h t  and r igh teous  s ta te  m ight 
then s low ly  evo lve  (Inagaki 1975, p. 84a).

In the next period, th a t  r e c t i f i c a t io n  of the s ta te  would 
ta k e  even more co nc re te  form .

1928-1930: Beyond N ich iren ism  to  P ro p h e t ic  C r i t iq u e .  The 
Taisho e ra  is associated w i th  dem ocracy and Seno'o was 
caught up no less in some of its l ib e ra l  c u rre n ts .  Though 
versed in t ra d i t io n a l  shugaku  scho las t ics  he was also being 
in f lu en ced  by modern shukydgaku  scho la rsh ip . In th a t 
combined expe rt ise , he had ably defended his teacher 
Honda on a ra th e r  te chn ica l  p o in t  as to what co ns t i tu te s  
the horizon  ( the  ce n tra l  o b je c t  o f worship) in the N ich iren  
t ra d i t io n *  In a leng thy  p iece, Honzonron h ihan  ( "A  c r i t iq u e  
o f the horizon thesis"), he sided w i th  Honda's rev is ion is t  
th eo ry  th a t  the ob jec t  is the Buddha Sakyamuni and not the 
Saddharma o f the Pundarika  (Lo tus  Dharma) as t ra d i t io n a l ly  
though t ( Inagaki 1975，pp. 197-220). We w i l l  re tu rn  sho r t ly  
to  th is  and its  im pac t on Seno'o own th ink ing .

In 1923 Seno'o had been w itness to the g rea t Tokyo 
(K a n to )  earthquake . The na tu ra l  d isas te r and the human 
t raged ies  touched h im g re a t ly .  He also saw inhum anity , how 
some Koreans were made scapegoats o f the m isd irec ted  
f r u s t ra t io n  of his coun trym en. Four years la te r ,  Seno'o 
reca l le d  the lesson gleaned from  th a t  d isas te r in f!Mujo yo r i  
sh in 'a i eM ("F rom  a sense o f impermanence to fa i th 's  
compassion")：

Now in re tro s p e c t ,  the  g rea t earthquake  has brought 
in to  my awareness… the ev il  of s e l f - in te re s t  and the 
i l lu so ry  na tu re  o f a l l  m a te r ia l  possessions. As a m orta l 
I became more a le r t  than ever b e fo re  to the t ru th  of 
impermanence and the human asp ira t ion  fo r  love (Ina
gaki 1975, pp. 197-220; quote from  p. 202b).
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Impermanence was something the Buddha saw. Tha t i t  took 
a human d isaste r to rem ind Seno'o of th is  basic t ru th  may 
be in pa r t  due to the Tendai reversa l o f th a t  d oc tr ine .  
There  was a c e r ta in  con f idence  in Tendai in a h igher pe r 
m anent essence (Buddha-nature) w h ich  was considered the 
M ahayan is t  an t ido te  to the H inayan is t obsession w i th  the 
phenomenal and the t r a n s ie n t .19 N ich ire n 's  m anda lic  te le -  
scop丨ng o f the Three Times (past, p resen t, fu tu re )  in to  the 
e te r n i t y  o f each moment may also help to obscure the more 
im m edia te  sense o f m ujd. F riend l iness  and compassion l i k e 
w ise have been basic Buddh is t v ir tue s ,  bu t i t  is only then 
th a t  Seno'o fe l t  i t  should be based in selflessness (anStman) 
as an extens ion  of fa i th .  A subtle  change of o r ie n ta t io n ,  i f  
no t in c o n te n t ,  can be seen here. Seno'o 's  concern now 
reached a c t iv e ly  to the su f fe re rs .  The ph ilosopher was no 
longer jus t  o f fe r in g  fo rm u la ic  harmonism from  a safe d is
tance . Wisdom was to be accompanied by warm er compas
sion. This change probab ly  was in f luenced  by a trend to 
re tu rn  to p r im it iv e  Buddhism.

This trend  was a p a r t  o f a modern re fo rm  o f t ra d i t io n a l  
r i tu a l-b o u n d  Buddhism. Selflessness was now seen to be 
embodied in the muga (no -se lf)  m ovement. The basic ten 
p recep ts  (s iia) had also been rev ived . Both  had a t t r a c te d  a 
number of in te l le c tu a ls  who saw in such strenuous s e l f 
den ia l the founda tion  fo r  a new man. C onve r ts  included 
fu tu re  M a rx is ts .  Kaw akam i Hajime, the t ra n s la to r  o f K a r l  
M arx , was h im self  a one -t im e  co nve r t  to th is  c u l t  emphasi
z ing h igh ly  personal, se lf less se rv ice  to others.

Seno'o 's devo tion  now ca rr ied  the same stamp. True 
se rv ice  can only be inspired by n o -se lf ,  impermanence and 
s u f fe r in g .  So in the essay noted above, he c i te d  T o ls to y 's  
sobering thesis "On s ta te  socia lism and C h r is t ia n  socia lism": 
th a t  changes in socia l s t ru c tu re  cannot change human 
n a tu re  as such. The s ta te  may, by fo rce  of law , requ ire  all

19. Ch ih-i in China contrasted The Hinayana "three marks oi existence," 
namely That all things are impermanent, w ithout self and of the nature 
of suffering, w ith The Mahayana One Real M ark，a higher and holistic 
permanent rea lity .
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men to w ork  fo r  a common cause, bu t t rue  ded ica t ion  to 
se rv ice  cannot be so leg is la ted . This ded ica t ion  must come 
f rom  the hea rt ,  as a mark of a vo lu n ta ry  devo t ion  to 
mankind. Thus true  joy  is joy  der ived  from  self less se rv ice  
to o thers , and re l ig io n  has a ro le  to p lay in rea l iz ing  the 
w e l fa re  of men (Inagaki 1975, p. 203).

Ghristi ian (or here Buddhist)  socia lism rem ained Seno'ofs 
idea l,  but at the t ime i t  p robably  w en t w i th  his more t r a d i 
t io n a l  hope th a t  the b e t te rm e n t  of w orke rs  would come 
about th rough vo lu n ta ry  coopera t ion . He s t i l l  envisaged 
w orkers  ded ica ted  to one and a l l  under the p a te rn a l is t ic  
care  of th e i r  fo re m en .20 Perhaps there  is some s ign if icance  
in his p ick ing  a foreman instead of the business owner as 
his model. The foreman is an employee w ork ing  closer to 
the  w orkers  themselves, and Seno'o chose him because of 
his increas ing  doubts about w he ther  the bourgeo is c a p i ta l is t  
was so rea d i ly  c h a r i ta b le .  Despite his reserva t ions  about 
"s ta te  soc ia l ism ," Seno'o soon rea l ize d  th a t  s t ru c tu ra l  
changes w ere  in order.

Two months la te r  (1928) Seno'o penned the essay 
"Showa ish in" ("On the Showa re s to ra t io n " ;  Inagaki 1975 
pp. 221-241). His tone had changed, but so had the times. I f  
the Taisho era p e rm it te d  dreams of dem ocracy , then in the 
Showa era, fascism wou ld  g row in s treng th  and tensions 
wou ld  m ount between the p o l i t ic a l  Left and r ig h t .  On the 
su rface  th is  essay was a ce le b ra t ion  of the im per ia l i n i t ia 
t iv e .  Indeed from  the Ta ika  R e fo rm  to the M e i j i  R e s to ra 
t io n ,  as Seno'o re c a p i tu la te d ,  the  concept of " ish in "  has 
a lw ays m eant benevo len t revo lu t io n  from  above. The ru le r  
w ou ld  w o rk  fo r the good o f the people. Indeed Seno'o 
w ou ld  so praise odd: the  Im per ia l Way is not the se lf ish  
w i l l  of one man but the embodiment of the s p ir i t  of the 
n a t ion  i ts e l f .  R u le r  and sub ject were so idea lly  of one mind

20. Without se lf-in terest, worker A would work for workers B and C, and 
B and C would each work for the good of his own coworkers. A fore
man who supervises 500 female workers would somehow keep the ir 
in terests in mind and generously o ffe r them be tte r wages and health 
benefits. See Inagaki 1975, pp. 216-217.
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th a t  comp liance  to odo could not and must not be 
m is c m s tru e d  as se rv i tude  (Inagaki 1975, p. 222b):

□ do  is not the odo o f  the Im per ia l House. It  is t ru ly  
the people 's odo. Nay, the Im pe r ia l  House is not the 
Im per ia l House as such; i t  is the people 's  Im per ia l 
House. As man p ro tec ts  his b ra in  and fo l lo w s  his con
sc ience, so should the people respec t the people 's 
Im per ia l  House and obey the people 's  odo. This a t t i tu d e  
should be held by a ll in p ride ( Inagaki 1975, p. 222b).

The Im pe r ia l  Way is u l t im a te ly  the way o f  its  people. But 
i t  is not ido l ized  or made in to  an abso lu te . Something else 
h igher is.

Hsinsei is demanded o f both  the na t ion  and i ts  c i t izen s .  
Seno'o had re tu rne d  once more to th is  fa v o r i te  to p ic  of his* 
A l i f e  based on s e lf -e xam ina t ion  is the true  way o f the 
loya l c i t iz e n  who s tr ives  to l ive  up to the standard  o f  the 
s ta te .  B u t then the same moral in t ro spe c t ion  is a pa r t  of 
the s ta te 's  s tandards. The th ree  Shinto standards of ru le  or 
im p e r ia l  insignia are the m i r r o r， the  seal and the sword. 
S h in to is ts  and r ig h t is ts  would  make a lo t  o f these anc ien t, 
m y th ic  symbols o f a u th o r i ty ,  bu t to Seno'o, they  stood fo r  
the t r iad  o f  hansei, humane-ness and p ra c t ic e .  The nation  
re f le c ts  upon its  own doings， as a m ir ro r  wou ld , and in so 
doing, a lways acts humanely in a ll  its dea ling . This e th ic a l  
read ing  of the " r ig h t  of the s ta te "  —more the s ta te  under 
the judgm ent of the r ig h t  —was supported w i th  a sp r ink l ing  
set o f quo ta t ions  from  the Mahapanjiirvans Sutra and 
N ich ire n , as w e l l  as Emperors Jimmu and M e i j i  themselves 
( Inagaki 1975, pp. 224-227). The ru le r  and the people are 
somehow answerable to the h igher norms.

Seno'o set up th a t  ideal s t ru c tu re  fo r  a sp e c i f ic  pur
pose, namely, in defense of the r ig h t  o f the workers  to 
o rgan ize  themselves. P o l i t ic a l  par t ies ,  Seno'o charged, 
came between the king and his subjects. I f  th is  sounds 
ominous and a lm ost r ig h t is t ,  i t  is no t th a t  Seno'o wanted  to 
do away w i th  c o n s t i tu t io n a l  democracy,. I t  is ra th e r  th a t  
p a r l ia m e n t had vo ted  then to ou t law  w ha t he regarded as a
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" ro y a l"  way of the people, the r ig h t  to o rgan ize labor. The 
p a r l ia m e n t ,  charged Seno'o, was being m an ipu la ted  by the 
zaitatsu, the g ian t f in a n c ia l  houses, to  serve th e i r  p r iva te  
in te res ts  ( Inagaki 1975, p. 227b). The "Showa R e s to ra t io n "  
essay suddenly begins to read l ik e  a people 's  m an ifes to  
charg ing  those c a p i ta l is t ic  fam il ies  w i th  m a lic ious ly  c o r-  
r u p t丨ng the p o l i t ic a l  process. Instead o f c e le b ra t ing  the 
dawn of a new age of good w i l l ,  Seno'o fo re cas t  pending 
doom. I f  the im per ia l house did not heed the odo standards 
o f  hansei, humane-ness and power, and curb the inhumane 
powers of such part isan  p o l i t ic ia n s  i t  too would fa l l .  For 
no th ing , as C h ih - i  in China and N ich iren  in Japan had 
r e i te ra te d ,  is ever perm anent and a l l  are l iab le  to change. 
A t  the end o f the second ins ta l lm e n t of th is  e d i to r ia l  we 
read:

Those who are diqciing the graves fo r  Japan are not 
fo re ig n  enemies. They are none o ther than the 丨n sa t i -  
able, so -ca lled  " c a p i ta l i s t i c "  a ppe t i tes  o f our own 
co u n try m e n .2 1

This is a g re a t  reve rsa l o f his ea r l ie r  romance w i th  Henry 
Ford . The image of the p a te rn a l is t ic  businessman c o n t r ib u 
t ing  to the harmony o f soc ie ty  and cosmos fo r  the good o f 
one and a l l  was fad ing  rap id ly .

This change in Seno'o also re f le c ts  changes in an 
in d u s t r ia l iz in g  Japan. Though never an open advocate  of 
v io lence  as such, Seno'o supported the r ig h t  of workers  to 
s t r ik e .  The governm ent did not re a c t  k in d ly .  By June of the 
same year, tensions f la re d .  Communist a g i ta to rs  were  being 
p icked  up by the po l ice . Seno'o could see l i t t l e  th a t  
deserved such a rres t .  These were s incere, educated , y o u th 
fu l  idea l is ts , p e r fe c t ly  hea lthy  in mind and body, w an t ing  
only to work fo r  the good o f the people. In th a t  c h a ra c te r 
iz a t io n ,  Seno'o p robably dep ic ted  h im se lf .  He took a stand

2 1 . Inagaki 1975，p. 2kib . Seno'o again took up the cause of the Koreans in 
this essay. It was to be a life -tim e commitment for this in ternational-
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in "K y o s a n to  j iken  ni chokumen shite Ninno Hokokukyo no 
issetsu o yomu" ("Upon reading a sec t ion  in the N a t io n -  
P ro te c t io n  Sutra  of the V ir tuous  K ing  w h i le  c o n fro n t in g  the 
Com m unis t in c id e n t”； Inagak i 1975, pp. 242-254). The NinnD- 
kyd  (Chinese: Je n -w a n g-ch in g ), p robab ly  com piled  in China, 
was one of the standard t r io  o f hokoku (n a t io n -p ro te c t in g )  
sc r ip tu re s .  I t  promises d iv ine  p ro te c t io n  to nations but that 
is a lways p red ica ted  upon the ru le r 's  personal fa ith fu lne ss  
to the Dharma. Seno'o quoted a passage to rem ind the s ta te  
th a t  ca lam it ies  such as unres t were never w i th o u t  cause. 
Hansei m ight f ind  the cause w i th in :

O K in g ,  the  causes and the cond it ions  fo r  the d e s tru c 
t ion  of the na t ion  l ie  in your own k a rm a . … (Inagaki 
1975, p. 242a).

Be fo re  p u t t in g  these s incere  l e f t i s t  youths on t r ia l ,  Seno'o 
urged the s ta te  to take  a good look a t its own c o n tr ib u t io n  
to such d isco n te n t  ( Inagaki 19フ5, p. 245b). The p lank, i t  
m igh t tu rn  out, could  be in one's own eyes.

To show how o b je c t iv e  fa c to rs  led to  the le f t is ts '  d is
c o n te n t ,  Seno'o o f fe re d  a s im p l i f ie d  M a rx is t  analysis of the 
s i tu a t io n .  The d isco n ten t  was due to p o v e r ty .  P o v e r ty  was 
b rough t about by the economic e x p lo i ta t io n  of the workers  
by the c a p i ta l is ts .  The p o la r iz a t io n  of the r ich  and the 
poor was ine v i ta b le .  (In M a rx ,  th is  is the c o n c e n tra t io n  of 
w e a l th  in few er and fe w e r  hands along w i th  the r ise in 
number of the urban p ro le ta r ia t  whose p ro x im i ty  would 
b ring  about r is ing self-consciousness leading to organized 
p ro te s t . )  G iven th a t ,  a t a ce r ta in  po in t  the c o n f l i c t  would 
openly e rup t in to  re v o lu t io n .  That in d u s t r ia l iz a t io n  had 
b rough t about much o f the socia l d is tress then in Japan 
wou ld  p robably  be agreed to by many. As a Buddhist, 
Seno’ o a ligned the M a rx is t  analysis w i th  ins ights from  a 
d i f f e r e n t  source:

Turn ing  to the teach ings of the Buddha, we f ind  th a t  
the Buddha a n t ic ip a te d  th a t  too. Whenever the nation  
is about to co llapse, the  people are said to su f fe r  
p lague and p ove r ty .  The Buddha, who w e l l  understood
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human na tu re , is apparen t ly  c o r re c t  here. From anc ien t 
t imes, i t  has a lways been p ove rty  th a t  tu rned  mats in to  
banners and changed bamboo s t icks  in to  spears [ i .e .  i t  
fo rce d  the poor to take  up arms and re v o l t ] .  This fa c t  
we should ponder w e l l .

Even i f  the m a te r ia l is t ic  and a n t i - re l ig io u s  M a rx is t  
c r i t iq u e  and the hum anis t ic  h is to r ic a l  v is ion (jinkaku 
shikan) o f the Buddhist do not [ in  p r in c ip le ]  agree, and 
even i f  they should o f fe r  ra th e r  d i f f e r e n t  analyses of 
the  [ re a l ]  causes fo r  p o v e r ty， nonetheless they do 
concur in seeing the [necessary ] c o r re la t io n  between 
popular  su f fe r ing  and the rise and fa l l  th e re fo re  of 
nations (Inagaki 1975, p. 256a).

The M a rx is t  blamed the s i tu a t io n  on uncon tro l led  economic 
e x p lo i ta t io n  of the many by a few  in a system, endorsed by 
Adam Smith , based on p r iva te  p ro f i t  and a free  and compe
t i t i v e  m arke t .  The consequences of th is system were th a t 
the workers  lost th e i r  freedom, becoming free  only to 
s ta rve  and to  slave. The M arx is ts  be l ieved in tak ing  re vo lu 
t io n a ry  ac t ion . The Buddhists, how ever, t race d  the cause of 
su f fe r in g  to crav ings. In his way, the  Buddha would 
condemn egoism and uncon tro l led  greed. But here l ib e ra t io n  
is gained by d isowning  notions of the " I "  and the 
and p ra c t ic in g  the "se lf less commun 丨 smn th a t  was the 
monks' fe l lo w sh ip  ( Inagaki 1975, p. 247). In th a t the tw o  
tra d i t io n s  concur on the i l l  of egoism and the need to 
e l im ina te  possessiveness, the soc ia l is t  and the Buddhist 
should f ind  common cause in opposing the g reed -ru led  
c a p i ta l is t .  And given the understandab le  d iscon ten t of the 
w o rk in g  class, the s ta te  should not move so v io le n t ly  
aga inst these labor o rgan izers .

The M a rx is t /B u d d h is t  pa ra l le l  d rawn here is not new. 
O the r  l ibe ra l  Buddhists had also w itnessed the p l ig h t  of the 
w orkers  and embraced soc ia l is t  re fo rm s, using s im ila r  
s c r ip tu ra l  p re tex ts .  The Buddha's a n t i -c a s te  stand, his 
v is ion  of dependent o r ig in a t io n  and universa l compassion 
had been seen by many then (and now) as harbingers of
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l ib e ra l  dem ocracy and so c ia l is t  re fo rm . Such Buddhist 
inc lude  among leading scholars then, those in the Shin 
巳ukky5  (New Buddhism) movement o f Sakaino Koyo  and 
o the rs .  They would not, how ever, endorse v io lence , and less 
re a d i ly  accepted  the M a rx is t  m a te r ia l ism  analysis of the 
s i tu a t io n .  Not th a t  Seno'o accepted  m a te r ia l is t  e ithe r ,  but 
he worked w i th  the le f t is ts  as the others genera l ly  would 
no t.

Sympathy fo r  the s u f fe r in g  w orkers  and hope of a new 
f r a t e r n i t y  led men o f consc ience s im i la r  to 5enofo to 
M arx ism . These sym path izers  as a whole, how eve r, were 
be l ieve rs  in the "m o ra l M arx ism " o f  the kind we now asso
c ia te  w i th  the ear ly  M a rx . Even Kaw akam i Hajime h im self  
belonged to  th is camp at f i r s t ,  a m ora l is t  outraged by the 
p l ig h t  of the poor and the callousness of the r ich .  M ora l 
M arx is ts  did not fu l ly  accep t the rad ica l  m a te r ia l is t ic  c r i t i 
que of a l l  c u l tu re  as ideo log ica l su pe rs truc tu res  fa ted  to 
d isappear in t im e. Seno'o m ight in ind igna t ion  note how the 
w e a l th y  c a p i ta l is t  or land lo rd  could earn over 35 b i l l ion  
yen a year w h i le  the poor labore r had to w o rry  about 
to m o r ro w 's  bread (Inagaki 1975, p. 248), but he came 
nowhere  near to reduc ing  N ich iren  to his poor f isherman 's  
background or reducing N ich ire n 's  philosophy to a p ro je c 
t ion  of his economic s ta tus . What moved Seno'o to side 
w i th  the le f t  was f i r s t  a sense of in ju s t ice  and f in a l ly  
f r u s t ra t io n  w i th  the uny ie ld ing  conserva tism  o f the holders 
o f  power in the temple  estab l ishm ent. A t  no t im e  did 
Seno'o conve r t  to the pure m ate r ia l ism  o f M arx .

The re a l i t y  o f da i ly  bread was enough, how ever, to 
tu rn  the once id e a l is t ic  Seno'o away from  his early  fasc ina 
t ion  w i th  the power of the w i l l .  In the essay under conside
ra t io n ,  Seno'o re i te ra te s  his po in t  th a t  man does not l ive  
by bread a lone—N ich iren 's  s p ir i t  soared no less when he 
was close to s ta rv a t io n  —but now he recogn ized  th a t  r e l ig i 
on must insist no less on the basic r ig h t  to sustenance and 
a more jus t  d is t r ib u t io n  of w o r ld ly  w ea l th .  C i t in g  N ich iren 's  
aphorism "R ic e  as r ice  is l i f e , "  Seno'o updated  i t  m a t te r -  
o f - f a c t l y ,  "Pan (bread) as bread is l i f e  —and the problem o f
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bread is as such a b o d h is a t tv ic  concern" (Inagaki 1975, 
p. 248). Inso fa r  as re l ig io n  is e x is te n t ia l  hansei as w e l l  as 
a iry  harmonism, then, the fo rm u la t io n  o f conc re te  social 
programs to b e t te r  one's fe lJow men is a d u ty .  To r ig h t  
wrongs is a part of fa i th .  He defended re l ig io n  to the 
Len in is ts :  fa i th  is no "opium of the people" (Inagaki 1975, 
p. 253b). Seno'o exp la ined the  re l ig ious  l e f t  as fo l low s :

F o r  us, re l ig ion  is l i f e  i ts e l f .  S oc ie ty  is our concern. 
The se lf  is socia l and po l i t ic s ,  economics, education, 
the m i l i t a ry  as w e l l  as the arts e tc . ,  are all subsumed 
under re l ig ion . They are open to c r i t iq u e  in l ig h t  of the 
s p ir i t  of the Buddha th a t  in forms our l ives.

Thus aspir ing to change soc ie ty , to  know oneselves, 
to s ince re ly  confess and to  s imu ltaneous ly  repay in 
g ra t i tu d e  the grace [on ] rece ived  • "  a l l  these are part 
o f  the l i fe  o f fa i th .  A t  th a t  leve l, the re  is no d i f f e r 
ence between the movement to b e t t e r  so c ie ty  con
ducted  in fa i th  and the  same ca ll  to ac t ion  from those 
be l ieve rs  in h is to r ic a l  m a te r ia l ism , so c ia l is t  or commu
nist (Inagaki 1975, p. 253b).

Seno'o saw th is  re l ig ious  concern fo r  the conc re te  as a 
na tu ra l  —1 wouid say, nonetheless uncom m on_ex tens ion  of 
N ich ire n 's  g rea te r  emphasis on j i  ( fa c t )  v is -a -v is  C h ih - i 's  
more s in i t ic  emphasis on r i  (Chinese 21，or " p r in c ip le " ) .2 2

"M o ra l  M arx ism " did not accept M a rx 's  atheism and 
Seno'o would have to w r i te  against th a t uncompromis ing 
stand on the l e f t . 25 Such rese rva t ions  n o tw i th s ta n d in g， 
Seno'o 's associat ion w i th  the le f t  a l iena ted  his r ig h t is t  
overseers Tanaka and Honda, as w e l l  as the moneyed 
backers who und e rw ro te  Wakodo's pub lica t ion .  A lthough  the 
in e v i ta b le  did not happen im m ed ia te jy ,  th ree  years la te r

22. This Sino-Japanese contrast has been well acknowledged in our times 
by Ui Hakuju as well as Tamura Yoshiro. Seno'o's ji-re a lism  in siding 
w ith the le ftis ts  here went beyond even any trad itiona l ji-specu la tion - 
ism. One can admire "rice " as fac t but that is not the same as fighting 
fo r the daily bread. See Inagaki 1975, pp. 302-315.

23. For example, see MHanshQky5 u n d 5  hihan" (A critique  of the a n ti-re li
gion movement), Inagaki 1975, pp. 302-315.
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the Dain ippon M ich irenshugi Seinen was disbanded
by its  N ich irenshugi founders and p ub lica t ion  of the maga
z ine Wakodo was suspended.

1931-1936: D isenchantm ent and R a d ic a l iz a t io n .  Senc^o 
repo r ts  in ShinkD bukkyD e no tenshin ("M etam orphos is  to 
the new Buddhism") in 1931:

From January to M arch  o f th is  year [ 1 9 3 1 ] , I expressed 
my v iew s  on w h a t the p roper Buddhist a t t i tu d e  toward  
cap ita l ism  should be. I did so f i r s t  in WakUdo and then 
in pamphlets, in open opinions fo r  o thers  to consider.

The conclus ion I came to  is th a t  the p ries thood 
i t s e l f  is p a ras i t ic  and only the paid se rvant o f  the 
ca p i ta l is ts -  T he re fo re  in the end, any re l ig io us  re fo rm  
must change the c a p i ta l is t  system as such. This seems 
to be the q u ickes t o f rou tes possible (Inagak i 1975, 
pp. 260-311; quote from  264b).

Seno'o 's c h a ra c te r iz a t io n  o f the temple  was a b i t  
harsh. Buddh is t priests were no t the lackeys o f the c a p i ta l 
is ts， bu t the temple  estab l ishm ent was indeed an en
trenched , co nse rva t ive  and p rope rt ied  in s t i t u t io n  tha t had 
f ru s t ra te d  the hopes fo r  l ibe ra l  re fo rm s. There was a g ro w 
ing gap between the conse rva t ives  in c o n t ro l  and the new 
l ib e ra l  scho la r  (academic) monks. Old r i tu a ls  on w h ich  
temples depend fo r  th e i r  revenue died hard and new ideas, 
sound on paper, could  not e f fe c t  changes q u ic k ly .  That was 
the fa te  a w a it ing  the "New Buddhism11 group mentioned 
e a r l ie r .  Shin 巳ukky5 members were e ru d ite  and were  f a i t h 
fu l  to  th e i r  sec t denom inations as such. They were inc l ined  
to w a rd  socia l re fo rm  b u t  they could l i t t l e  re fo rm  th e i r  own 
home in s t i tu t io n .  C le r ic a l  e lders in the various Buddh is t 
sects re ta ined  th e i r  c o n t ro l .  E ve n tu a l ly  th is  l ibe ra l  wing o f 
modern Buddhists and Buddholog ists was edged out by the 
ra d ic a l  l e f t  and r ig h t ,  and when they shrank from  su pp o r t
ing the M a rx is ts ,  Seno'o w en t ahead. When they remained 
lo ya l  to th e i r  sects, Seno'o abandoned his. He found the 
e v i l  of cap ita l ism  both  inside and outs ide  the re l ig ious
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w or ld .  He ca lled  fo r  an a b o l i t io n  o f bo th  sects and c a p i ta l 
ism in ’'Shink5 bukkyo undo no tensh in"  (Tow ard  a new 
Buddh is t m ovem ent,"  whose main tene ts  he descr ibed  as:

1 ) To negate all es tab lished re l ig ious  sects to date ; and 
to take  re fuge  d ir e c t ly  in the h is to r ic a l  Buddha h im
se lf ;
2) In accordance  w i th  the wisdom and compassion of 
the Buddha, to  deny the c a p i ta l is t  economic system and 
promote  instead a so c ie ty  based on common p ro pe r ty  
and common p ro s p e r i ty  (Inagaki 1975，pp. 255-259; quote 
from  p. 265a).

The f i r s t  o f these tene ts  marked his to ta l  b reak  w i th  N ic h i
renshugi and a l l  sec ta r ian ism . The second m arked his iden
t i f i c a t io n  w i th  the le f t i s t  cause.

N ich irenshug i had sought ideo log ica l u n i ty  among N ic h i
ren sub-sects be fo re ,  bu t now Seno'o wanted to  found a 
"New Buddh is t Y o u th "  m ovement that would sponsor both 
ide o lo g ica l  and in s t i t u t io n a l  u n i ty .  The ca l l  to reun ite  all 
Buddh is t sects under one roo f w ith  the Buddha Sakyamuni 
as its he ad had gone out be fo re .  I t  was one o f many 
modern Buddh is t dreams, best spelled out by M urakam i 
Sensho in his ambit ious Bukkyd toitsuron  ("On un it ing  the 
Buddh is t teach ings") .  There in  the t ra d i t io n a l  Tendai c lass i
f i c a t io n  o f the sutras was m od if ied  somewhat to y ie ld  a 
new u n iv e rs a l is t ic  schema w i th  w hich  a ll  the sects could  be 
accom odated . M urakam i a dm it ted  e v en tua l ly  th a t  the 
schema was f lawed and the dream o f ecum enicalism  some
w ha t too p rem atu re . Seno'o knew the Tendai scheme would 
no t d o .24 The nFour Periods and F ive  each ings" c la s s i f ic a 
t ion  tha t nea t ly  conc luded i ts e l f  w i th  the Lo tus  Sutra  
rep resen ted  a s p ir i tu a l  and not a l i t e r a l  or h is to r ica l  
t r u t h  •し Fo l low ing  Anesaki Masaharu in be l iev ing  in a

2な. He knew the controversy of DaijD tubussetsuron "Mahayana is not the 
teaching of the h istorica l Buddha" which drew a sharp distinction 
between "authentic" early Buddhism and "inauthentic" la te r Mahayana. 
He referred to it in his essays. See for example, Inagaki 1975, pp. 26^- 
268.

25. This is how the tubussetsuron was usually resolved, as by Ui Hakuju.
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common, fundam enta l (konpon) core running  through ear ly  
and subsequent Buddhism, Hinayana as w e l l  as Mahayana 
(see Anesaki 1978), how ever, Seno'o sought a new syn the 
sis. He wou ld  u t i l i z e  th a t  thesis, w h ich  assumes as an 
u l t im a te  source of insp ira t ion  fo r all Buddh is t schools the 
h is to r ic a l  Buddha Sakyam uni，to  rebu ild  Buddhism i ts e l f .  So 
h is to r ic a l ly  minded was he th a t  Seno'o would drop the sec
ta r ia n  N ich irenshu ch an t  o f  "namu myoho rengekyo" 
("Homage to the Lotus  Su tra ")  and c rea te  a new "namu 
shakamuni ya" ("Homage to Sakyam uni")  w h ich  would be the 
c h a n t  o f the New Buddh is t Y o u th  m ovem ent.26 In a way, 
th is s h if t  to the Buddha from  the Dharma (the S u tra -  
Dharma) had been a n t ic ip a te d  by his e a r l ie r  defense of the 
honzon thesis of Honda.

Honda h im se lf  had accep ted  the h is tor ia rVs c o r re c t iv e  
and though t th a t  p rope r ly  speaking, s ince the Lo tus  Sutra  
honored the Buddha, the  Buddha and not the Dharma should 
be regarded as the ob jec t  of \A /orship, 27 Standing in the 
way o f the u n i f ic a t io n  of the Sangha were the sects. In 
o rder  to rea l ize  th is dream, 5enofo took on the whole 
es tab l ishm en t. The movement demanded such a rad ica l 
severing of famiJy temple  ties tha t the New Buddh is t Y ou th  
never c la im ed a large fo lJow ing,

Seno'o forged ahead, how ever, and in "Shinko  bukkyo e 
no tensh in" 0-931) launched a f ro n ta l  a t ta c k  on cap ita l ism , 
armed w i th  tene ts  o f p r is t in e  巳uddhisrru He renounced

26. The "ya" was added to emulate Sanskrit phonetic ending, which' goes to 
show how modern Buddhological scholarship affected his Buddhist con
sciousness,

27. This is a peculiar con flic t between shDkyDgaku (Japan's early venture 
into Religionswissenschaft) and trad itiona l shDgdku, See Motai 1968, 
pp. 2 7 9 -3 0 1 .Though the exchanges pro and con are extremely compli
cated, in this case trad ition  has actually the bette r case. Buddha-yana 
might indeed be behind the Lotus gospel, but when it  assumed a sutra 
status by (doctrinal) necessity, the Dharma proclaimed has precedence. 
In Buddhism, the kerygma to which a Buddhist respond does not lie in 
a church (the sangha) but in a (newly "heard") sutra. To the extent 
tha t one always "fo llow s the Dharma" and not the Buddha, one should 
bow to the sutra-dharma even in a scripture that gJorifies the Buddha 
(Buddha-yana).
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N ich irenshug i bu t personally  no t N ich iren  h im se lf .  In fa c t ,  
he praised N ich ire n 's  d o c t r in e  fo r  a " t im e lin ess "  o f  a ll  
teach ings  to ju s t i f y  his own d epa r tu re  from  t r a d i t io n  ( Ina
gak i 1975, pp. 260-262). Seno'o re tu rne d  to  konpon bukkyo, 
to c e r ta in  basic ideals such as the s p ir i t  o f re l ig io n  is a 
th i r s t  a f te r  t ru th ,  namely, the (H inayan is t)  th ree  marks of 
ex is tence , the (M ahayan is t)  emptiness and in terdependence , 
and ( th e i r  common) compassion, athe ism and devo t ion  to the 
founde r.  By and la rge , his was a fa i th  w ith  g re a t t ru s t  in 
reason.

A ga in  he s ingled ou t Jodo (Shinshu espec ia l ly )  as N ic h i 
ren had done fo r  le t t in g  A m ita b h a  overshadow Sakyamuni. 
He also c r i t ic iz e d  the I t t o e n  m ovement tha t ca lled  fo r  
personal ascetic ism  and p re cep tua l p u r i t y .  Mere love w i th 
ou t soc ia l a c t ion , he said, is p a ras i t ic  and an in e f fe c t iv e  
response to ca p ita l ism . He also negated m ystic ism  in ge
ne ra l fo r  over look ing  ac tua l inequa l i t ie s .  He mocked the 
degenera t ion  o f temple  p ie ty  in to  m erchand iz ing  se rv ice  fo r 
the dead. His was a b a t t le  c ry  against the mainstream: 
" L e t  the dead bury  the dead. L e t rs w o rk  tow ard  a fu tu re  
se lf less and c o op e ra t ive  s o c ie ty 11 Jnagaki 1975, pp. 262-280; 
280-291). In so transcend ing  sec ta r ian  lo y a l t ie s ,  he even 
dared to dream o f a 巳u d d h is t -C h r is t ia n  un ited  f r o n t  in his 
e n te rp r ise  ( Inagaki 1975, p. 282). And aga in , his l e f t i s t  
sym pathy  n o tw i th s ta n d in g ,  Seno'o would not accep t a pure 
ly m a te r ia l is t ic  in te rp re ta t io n  o f  r e a l i t y  ( Inagaki 1975, 
pp. 313-314; also pp. 299-301).

In 1933, Seno'o issued the New Buddh is t Y o u th  m a n ife s 
t o ， Shakai henkaku tojo no shinko bukkyd ( "N ew  Buddhism 
in the m idst o f ra d ic a l  soc ia l ch a n g e ."  The re fe re n c e  to 
tojd (" in  the m idst o f ，u. "en rou te " )  represents  his under
s tand ing o f r e a l i t y  as dynamic; s o c ie ty  is ever changing and 
Buddhism, co g n iza n t  o f change, is the ideal re l ig io n  to 
accord  w i th  i t .  Buddhism can trans fo rm  i t s e l f  as w e l l  as 
o thers .

Seno'o re ta ined  his l ib e ra l  Buddh is t t ru s t  in reason and 
the p r ide  in progress tha t goes w i th  i t .  To beg in  w i th ,  he 
sa id, Buddhism agrees w i th  modern r a t io n a l i t y  and looks
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fo rw a rd  to  fu tu re  progress. Senofo proceeded to  prove his 
case showing where  reason stands and how Buddhism would 
respond. He l is ts  a to ta l  o f  six po in ts ; the f i r s t  tw o  are:

( 1 ) Secular Reason: I t  is a th e is t ic  and a n t i - s u p e rs t i t io n .  
I t  regards the supe rna tu ra l  as a p ro du c t o f ignorance 
or a p ro je c t io n  o f na ive  hopes and fears , a p ro je c t io n  
o f  soc ia l c o n f l ic ts .  To the M a rx is t ,  re l ig io n  is only an 
i l lu s ion  b rought about by an op ia te .

Buddhism: I t ,  u n l ike  many o the r  re l ig ions , is bas ica l
ly a th e is t ic ;  i t  is fu l ly  ra t io n a l  and hum an is t ic .  I f  God 
in the West f inds  i t  hard to co ex is t  w i th  pure n a tu ra l 
ism, then the absence o f a C re a to r  in Buddhism is one 
reason to b e l ieve  tha t i t  can co ex is t  w i th  science ( Ina
gak i 1975, pp, 330-337).

(2) Secular Reason: Science denies a s p ir i tu a l  a f t e r l i f e ;  
o the rw o r ld l in ess  is seen as founded on i l lus ion . Seno'o 
c i te d  c u r re n t  R e lig io n s  wissenscha ft  th e o ry  th a t de
c la red  the body/sou l d icho tom y a le f to v e r  o f p r im i t iv e  
m isconceptions; i t  u l t im a te ly  c o n t ra d ic ts  i ts e l f .  A t  one 
t im e its fu nc t io n  m igh t have been to a l le v ia te  the fea r 
o f  the dying and to  ensure in theo ry  u l t im a te  jus t ice .  
However these are now taken as unca lled  fo r .

Buddhism: F undam en ta l ly  Buddhism denies the ex is
tence  o f a soul and speaks o f no Beyond. Thus the 
above charge  about re l ig io n  being o th e rw o r ld ly  does 
no t apply (pp. 337-347).

The idea th a t  Buddhism is ra t io n a l  and a th e is t ic  and th e re 
fo re  most f i t t i n g  fo r  the modern w or ld  has been voiced 
b e fo re ;  Inoue Enryo , the  f i r s t  modern Japanese Buddh is t, 
had said much the same. That fo rm  o f Buddhism was, how 
eve r ,  no t the one known to the peasants down on the 
fa rm s, and being so co ld ly  r a t io n a l  i t  was a lmost lack ing  in 
w a rm th  o f  human sentim ents .

The next tw o  points are:
(3) Secular Reason: Being th is -w o r ld ly ,  i t  considers 
re l ig io n  im p ra c t ic a l  and id e a l is t ic ,  having l i t t l e  to say 
to  the everyday w or ld .
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Buddhism: The Buddh is t sangha has a lways been of 
th is  w o r ld .  I t  invo lved  i t s e l f  in the p o l i t ic s  and the 
econom ics o f the com m un ity .  Tha t is w ha t should be, 
and because since both  rDpa and c i t ta  (m a t te r  and 
mind) are Buddh is t concerns, i t  is never proper to 
emphasize only the id e a l is t ic .  K iy o z a w a  Manshi, who 
spoke jus t  o f se ish inshug i [ " s p i r i tu a l is m " ] ,  ignores the 
ve ry  m a te r ia l  basis o f the tem p les .28

(4) Secular Reason: The people now desire  changes in 
the  c a p i ta l is t ic  system. The samurai m ight need only  a 
cons tancy  o f h e a r t ;  bu t the people l ive  by the labor o f 
th e i r  hands.29 They cannot be robbed o f the f r u i t  of 
th e i r  labor.
• Buddhism: Compassion is not empty words; its  dream 

o f a b ro the rhood  must be rea l ized . Since cap ita l ism  
e xp lo i te d  the w orkers  and monopolized  w e a l th ,  the 
Buddh is t would accep t the ca l l  to abolish p r iv a te  
p ro p e r ty  and re s u r re c t  coopera t ion  ( Inagaki 1975, 
pp. 360-367).

On th is , how eve r, Seno'o was to rn  between the l ibe ra ls  and 
the  M a rx is ts .  He could  not endorse the l ibe ra ls ,  who 
supported  the r ig h t  to  p r iva te  p ro p e r ty  w h i le  p reach ing 
"sp ir i tu a l ism ,Ul th a t  is, personal s a c r i f ic e s .  He could not 
endorse to ta l ly  the M a rx is ts ,  e i th e r ,  who though t tha t 
s t r u c tu ra l  changes alone would guarantee  l ib e r ty .  Seno'o 
s t i l l  hoped to l ibe ra te  man’ s he a r t  as w e l l  so th a t  i t  would 
re a l iz e  the s p ir i tu a l  t r u th  o f  self lessness, emptiness and 
in te rdependence . The f in a l  tw o  points are:

(5) Secular Reason: In te rn a t io na l ism  is the sign o f the 
fu tu re ;  na t iona l ism  th a t  inh ib its  freedom w i th in  and 
sponsors imperia l ism  w i th o u t  is dated. I t  is against the 
w i l l  of the people and the des tiny  o f  the w or ld .

28. Inagaki 1975, pp. 347-360. Kiyozawa was of Shinshu and upheld the 
primacy of the sp irit as an answer to the onslaught of m ateria lis tic 
modernity.

29. The reference seems to be to Mencius' d is tinction between the lite ra ti 
(in Japan, th is became the samurai) and the farmers.
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Buddhism: The M idd le  Pa th  looks fo rw a rd  to u n iv e r 
sal in te r re la tedness  (pratitya-sa m utpS da); N ich iren  
looked  beyond the w e l fa re  of Japan and p laced a f a i t h 
less na t ion  under the judgm ent of the Dharma. In that 
s p i r i t  should one oppose w a r30 and p ro tes t  the abuse of 
the Korean  na tiona ls  ( Inagak i 1975, pp. 360-367).

(6) C onc lud ing  Proposal: Modern Buddhis ts  have aspired 
fo r  ecum enica l u n i ty  and long hoped to f ind  some ideo
lo g ic a l  bases fo r  th e i r  common fa i th .

Since Sakyamuni is the u l t im a te  source o f a ll  sects, 
a l l  Buddhists should now un ite  under him. The teach ing  
o f  th is  new "B ukky6shug i"  B uddh ism - ism )31 can be 
s imply s ta ted : I t  is the self less or egoless love  fo r  a ll ,  
mugs no aL  In th a t s p ir i t ,  the  above program should be 
rea l ize d  ( Inagak i 1975, pp. 374-383).

Seno'o then o f fe re d  a new exegesis o f the meaning o f 
the Three  Jewels . The Refuges now rep re sen t an e x p lo i ta 
t io n - f r e e  so c ie ty  (Sangha), a se lf less in te rdependen t ou t look  
(Dharma) and an en l igh tened, human ideal (Buddha; Inagaki 
1975, pp. 384-387). Seno'o closed the m an ifes to  w i th  the c ry  
"C a r r y  the Buddha on your  shou lder. Down to the s tree ts !  
O u t to the v i l lages, go!” 32

The m ovement s t r iv e d  to be in te rn a t io n a l ,  t ra n s -s e c ta r 
ian and a n t i - s e p a ra t is t ,  and com m itted  i t s e l f  to th is -w o r ld ly  
a c t iv is m .  I t  had ha rd ly  g o t te n  o f f  the ground when in 
December o f 1936, the  governm ent moved q u ick ly  to de
s t ro y  the rad ica l  l e f t ,  and Seno'o was rounded up along 
w i th  the Communists.

P o s ts c r ip t :  Im pr isonm ent and the A f te r - W a r  Years. During 
his im prisonm ent, Seno'o unde rw en t tenkd and recan ted his

30. Communists opposed war on the ground that no worker should k ill 
another worker in a war staged prim arily by cap ita lis t-na tiona lis t s. 
Seno'o however also opposed pacifism if pacifism was sim ilarly moti
vated by considerations of personal benefits.

3 1 . Another interesting indication how Seno'o tapped modern Buddhist 
scholarship for the tenets of his new faith-movement.

32. The metaphor seems to be borrowed from the "C arry the Cross • … M
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past. The New Buddh is t Youths  were disbanded. There was 
no t much res is tance . Having los t a leader and true  leade r
ship, th e re  was no re v iv a l  e i th e r  when Seno'o was released 
or a f te r  the w ar. SenoW s re c a n ta t io n  was c lea r ly  pres
sured fo r  he soon resumed his old commitments* He con
t inued  w r i t in g ,  w orked  fo r  wor ld  peace, and as an ex ten 
sion of long - t im e  Korean  sym pathy, fo r  the renew a l of 
Japanese and Ko rean  re la t io n s . As b e fo re ,  he was s u f f i 
c ie n t ly  iso la ted  from  the m ainstream  th a t  his c losest p o l i t i 
ca l a l l ies  w ere  again the le f t is ts .  Since he kep t w r i t in g  on 
m a tte rs  o f re l ig io n ,  we must regard his f in a l  membership in 
the Japanese Communist P a r ty  to be p r im a r i ly  a gesture  of 
his long assoc ia t ion  w i th  them. His hea rt s t i l l  lay else
w he re .

Seno!o's m ovement is noted in antho log ies of modern 
Japanese Buddhism. He w i l l  a lways be remembered as the 
sole l e f t i s t  N ic h ire n ite  among more no tab le  r ig h t is t  N ic h i
ren fo l lo w e rs .  In terms of o r ig in a l i ty ,  Shigemoto Tokoro  
judged th a t Seno'o co n t r ib u te d  a new dynam ic reading of 
the M u ryd g ikyd  (Chinese: IV u - i iang - i-ch ing ) .33 Seno'o took 
the  words in th is te x t  "The  in f in i te  meanings are born of 
the One Dharma," to  d e p ic t  a log ic fo r  in f in i te  socia l 
change (Shigemoto 1976, p. 362). O the rw ise ,  Seno'o 's c o n t r i 
b u t ion  to modern Japanese Buddhism is l i t t l e  remembered 
and less ce leb ra ted .

Indeed, th ro ug h ou t his l i fe  Seno'o was the ou ts ide r . He 
was co nve r te d  from  Shinshu p ie t ism  to  N ich iren  ac t iv ism ; 
he took pains to c r i t ic i z e  bo th  the fo rm e r,  w h ich  was his 
past, and the la t te r ,  the most p o w e r fu l  of Japanese sects. 
He landed h im self  in to  the camp of Tanaka and Honda, only 
in the end to  tu rn  away f rom  N ich irenshug i,  f ro m  the p o l i 
t i c a l  r ig h t  to  the p o l i t i c a l  l e f t ;  understandab ly  he antagon
ized  his fo rm e r sponsors. He then le f t  sec ta r ian  Buddhism 
a lto g e th e r  to  head a new movement, the  ecum enica l ideals 
o f w h ich  in e f fe c t  repud ia ted  a l l  sects. He f in a l ly  tu rned

33. The "Sutra of in fin ite  meanings," one of the Lotus tr io  of scriptures, 
probably compiled in China.
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to  M arx ism , a t least on the su rface ; i t  was a move th a t 
fu r th e r  a liena ted  him. Y e t  i t  is hard fo r  me to see him 
e xcep t as a p i lg r im  fo r  r ighteousness ' sake, a man of con
sc ience who fo l lo w ed  w he reve r  T ru th  and Ju s t ice  led him.

In the "M a n i fe s to 11 o f  his New Buddh is t Y ou th  
m ovement he s ta ted  th is  about his co nv ic t ions :

The New Buddh is t Y o u th  movement cannot overlook the 
soc ia l r e a l i t y  of class c o n f l i c t .  However at the same 
t im e  when i t  jo ins hands w i th  the  l ib e ra t io n  f ro n t  of 
the  emerging class, even when i t  understands c lea r ly  
the  socia l d ia le c t ic s  o f change, or when it a c t iv e ly  
p a r t ic ip a te s  in [ th e  shared] s trugg le ,  i t  also seeks to 
p u r i f y  the human p e rsona l i ty .  Thus economic s trugg le  
to  l ib e ra te  the emerging class cannot be the sole end. 
I t  also must be accompanied by a war to l ibe ra te  
h um an ity ,  [ f o r  us] to  be bodh isa ttvas  seeking to bu i ld  
the  巳uddha-k ingdom on earth  (Inagak i 1975, p. 386).

The s trugg le  fo r  economic ju s t ic e  was a l e g i t丨mate one and 
a Buddh is t concern . In many ways, Seno'o 's  M arx ism  ends 
th e re ,  no t going much fu r th e r  than o ther nm oral M a rx is ts 1' 
o f  an id e a l is t ic  age. For  him, how ever ,  m a te r ia l  w e l l -be ing  
is to be matched s imu ltaneously w i th  a s im i la r  change of 
h ea r t  in a more d i f f i c u l t  s trugg le  in the m ora l rea lm :

The movement must emphasize the p re cep tua l p ra c t ic e  
th a t  has been los t  to  the t r a d i t io n a l  sects . The p re 
cepts  are a must. They are not ju s t  for da i ly  p e r fo r 
mance and personal g ro w th  b u t  also must be pa r t  of 
the  la rge r  m ovement i ts e l f .  Many blemishes in the 
comm unis t m ovement can be t raced  to  a neg le c t  in this 
a re a —something no t to be over looked  (Inagaki 1975， 
p ,386) .

Seno'o sought to  rea l ize  the a lmost po la r  ideal, the 
C h r is t ia n  socia lism th a t  T o ls toy  d ream t o f ,  a change not 
ju s t  o f so c ie ty  bu t also of man h im se lf .  To th a t  end, he had 
a t r u s t  in the power o f re l ig io n  tha t the  a th e is t ic  M arx is ts  
never could  understand.
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There  are, a d m it te d ly ,  weaknesses in his program. His 
was an a t te m p t  to tu rn  l ib e ra l ,  modern Buddh is t scholarship 
(bukkydgaku) in to  a popular  Buddh is t movement (bukkyo- 
shugi\ The "M a n i fe s to , "  fo r  one, is fa r  too co ld ; i t  does 
no t show a re l ig ion  th a t many can id e n t i f y  w i th ,  and even 
i f  they  cou ld , the optim ism probab ly  cou ld  not be sustained 
fo r  long. Not su rp r is ing ly  the New Buddh is t Y o u th  he 
appealed to and conve rted  were  l im i te d  both  in in f luence  
and in number; the  chan t nNamu shakamuni yan th a t went 
ou t is somehow ho l low  and w i th o u t  the enr ich ing  echo o f  a 
h e a r t - f e l t  t r a d i t io n .  The l ine  be tw een  re l ig ious  p ie ty  and 
M a rx is t  zeal is f in e  bu t i t  can be b e t te r  d rawn. That i t  
was no t probably  expla ins why i t  could not p re ven t  p o l i t i 
ca l sym pathy  from  swaying a person between one and the 
o th e r ,  or perhaps back a ga in —as Seno'o 's  own l i fe  m ight 
possibly t e s t i f y  to . The fa i lu re  o f his m ovement is, how 
ever, someth ing  to be mourned. I t  spells also the end to 
any m ean ing fu l or la rge -sca le  M a rx is t -B u d d h is t  d ia logue in 
J a p a n . T h e  temple  estab l ishm ent tha t Seno'o fought and 
los t  to remains, s t i l l  bas ica l ly  co nse rva t ive  and cautious in 
a changing w o r ld .  This vacuum o f a legacy is the r ig h t fu l  
haunting  rem inder o f the l i fe  and career o f  th is  lone 
f ig u re ,  Seno’ o G iro .

3な. The example of Poland tells us that profound exchange can happen. 
Presently the bridge between Buddhism and le ft is t politics has yet to 
be bu ilt. Yet, there are Buddhist scholars w ith M arxist leanings, 
lenaga Saburo being among the most notable.
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a ik o k u梦圊
bukkyd tD itsu ron  仏教統--論 
b u ra k u m in部落民 
byOdO尘轉
Dainippon Nichirenshugi Seinen 

D o m e i大日本日；！主！!离迁同盟 
G a k u o字応 
h a n s e i反省
hanshuky^ uncfd hihyZi 灰宗れH 批訝 
h ite i no r o n r i否定の淇理 
honkaku 本寬
honzonron hihyD 本驊 J i批評

jin b u tsu  人物
j i r i 葶理

jis s o 実相
jits u g y ^k a  筻粟寒
KokuchGkai 国枝会

Glossary

konpon bukkyD根本仏敕 
kuni jiman 囱自 _fi 
MyQhorengekyo 妙法潘華4  
m ug a無我 
N ikke n日研 
o n 窓
Rissho ankoku r o n 立正安国戔 
seishin shugl 确神王！！
Shinobi kuni 忍び国 
shokaku 始萸 
Showa is h in 明和維新 

shOkyTigaku 宗教字 
shorn o n 京門 
taisetsu 大切 
ten/cO酝向 
tenshin 乾身 
WakDdo萏人
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